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KNUPUII (pancada noxropu (PhD) nuccepranusicn aHHOTALIUSICH)

Juccepranus MaB3yCHHHHI J0J13apOJmra Ba 3apypartu. [noOamnaiinys
XKapa€Haapy JKaxOH XaMXKaMUSTHHU WMKTUCOAWMH XaMJa MaJaHuil coxajnapjia
ymymiamyBu OuiaH Oupra Tabuar Ba >KaMUAT MyHocadarjapu, caiépaMU3HUHT
SKOMAJAHUAT TU3UMHUIa XaM CE3WIApJu TabCUp Kypcarau. AWHHMKCA, CYHITH VH
WWIITMKAA XaWBOHOT oOJlaMura HucOaraH MyHocabaT KEeCKMH Y3rapuiiiapra
yupaau. Hatukana, XallBOHOT OJaMWHM aHrJall, YJIAPHUHT WHCOHJAP TYypMYIIl
Tap3y Ba MAJIAHUATUAATA YPHUHU TYIIYHUII A073ap0 MyaMMora aljaaHu.

KaxoHHUHT KYTU1ad MIMHUK-TAAKAKOT MapKasiapuaa XalBoHIapra HucOaTaH
IAKJIJIAHTaH TaCaBBYpJiap TapUXM TApUXH, UHCOH Ba XallBOH MyHOCA0ATIapUHUHT
WKTACOAMH, WOKTUMOMH, TapOussuii, damcaduii Ba pyxuii kxuxaTimapu Oyitmda
TaAKUKOTIAp oiud OopuiaMoKaa. XycycaH, EBpornana XalBOHJIAPHUHT KHITHIHAK
YKAMUATUHUHT WKTUMOUM-UKTUCOAMM XaéTUAArd YpHU XamJa PyXUH XOJATHUHHU
MYBO3aHATJIAIITUPYBUH KOHUBOPJIAP NAPBAPUIIN, UMKOHHUATH YEKJIAHTAHJIAP YUYH
XaWBOHJIAP XA3MaTHIaH choitnamanum, XaWBOHJIAPHUHT muchodax
XYCYCUATJIAPUHN YPraHuml Aon3apd WiIMWAKA MyaMMmojiap Tap3uaa dTHPod
stunmokaa. IlIyHuHraek, xo3upja XallBOHJapra OWJ TacaBBYPJIAPHUHT WHCOH
OHTHJIA AaKC OJTUIIM, Yyjap OwiaH OOFIUK MApPOCUMJIAPHUHT IIAK/UIAHUIIT
OMWUIAPUHHU YPraHuill A0a3ap0 UMUK MyaMMo OYIr0 KOJIMOK/A.

MamnakatTiMHu3la OXHMPrH HMHILIapAa MOKTUMOHH (haHmap HyHalIWIiapuaa
o6 OopwnaéTraH TaAKUKOTIapra ajoxuaa »bTaOop KapatuiaMmokaa. JKymianaH,
VY30€K AIIyHOCAUruaa Tabuar OusaH OOFJIMK STHOAKOJIOTHK Kapallljlap, HHCOH Ba
XalBOHOT oJlaMu ¥YpTracuaaru MyHocadarjiap, XalBOHOT AyHECH OWIaH OOFJIUK
Typiauda Kapampiap, Muduiap XaMmjaa aHbaHaJIapHWA STHOrpaduK Marepuauiap
acocuJa TAAKUK ATUII 10y3ap0 axaMmusaT kacO 3TMokaa. 3epo, llpesnpeHTumus
bupnamran Munnatnap Tamkwinoru bom  Accambnescu  75-ceccuacuaaru
yuKAmuAarn takmaduapaan Oupuaa MHUHTaKaHUHT HOEO dayHacwmHM cakiad
KOJIUII y4yH XYAyAra KeHT HJAIIyBHU TOMUIIHU UITAPH CYpPraH Su .

V36ekncton Pecnybmmkacu Ilpesumenturunr 2019 iimn 30 okTabpnaru
“2030 inmaraya GyiraH gaBpaa Y30eKMCTOH PecnyGmMKACHHHHT aTpod-MyXHUTHH
Myxodaza KWW KOHIECTIIMACHHN TacauKian Tyrpucuaa tu dapMonu Enurapaa
aTpod-MyxXHuTra HHCOATaH SXTHETKOPOHA MyHOcabaTAa OVIMINHU IIAKUIAHTHPHILL,
TaOWaTHH CaKJIalll, XaBO, CYB Ba TYMPOK H(PIIOCTAHUIIH, YCUMITUK XaM/la XalHBOHOT
NyHECHTa 3WEH ETKA3WIMINMra WYJl KYWMACJMKKA KapaTWwiraH SKOJIOTHK
aKIWAAJIAPHA TAITKAJ ATHIN BazudallapuHu amalira OIMUPHINIA Y0y JACCEpTaIns
MyalsH Japakaja Xu3Mar Kuiaau. byHJaH Talikapu, Ma3kyp TaAKUKOT ““Xaiakapo
XaWBOHJIAPHU XUMOSA KWW TAIIKAJIOTH TOMOHUIAH KaOyJ KWJIMHTAH XYKYyKWi-
MebEpUN XyxoKaTiap, Kyuianmanap Ba mamiakatumusaa 2019 #iunga kabyn
KUIMHTaH ~ “Y36ekncToH PecryGmukacuamar JKuHoaT xXamaa MabMypHit
KABOOrapiiuK TYFPUCKIATH KOACKCIAPUTa Y3rapTUPHIN Ba KYIIUMUAIap KAPUTHUIL

1 V36exncron PecnyGmukacu Ipesunentu IllaBkar MupsuéeBrunr Bupmamran Mumtatnap Tamxumorn Bom
Accambrescu 75-ceccracuia CY3IaraH HyTKHHA YPTaHHUII Ba KSHT >KAMOATUYMIMK YPTAcHIA Taprud KWinml Oyimia
VKyB KyutanMa. — Tomkenr, 2021, — 213-214-6ernap.



XaKuJa TH KOHYHH Xamja OoIlKa MebEPH-XyKyKHH XysokaTiapaa OeNnruiianraH
BazuaIapHA aMaJiTa ONTUPHINTA XU3MAT KAJIAIH.

TaaKuKOTHUHT pecny0/uKa dan Ba TEXHOJIOTUSLJIapH
PUBOXKJIAHUIIUMHUHT  YCTYBOP  HyHaunuiapura  Mocauru.  Taakukot
pecriyonmka ()aH Ba TEXHOJOTHAIAP PUBOMUIAHWUIMUHUHT 1. “AxOopoTiamran
JKAMHAT Ba JEMOKPATUK HABJATHU WXKTUMOWH, XYKYKHU, WKTHCOJWMN, MAaJaHWU,
MabHAaBUNW-MabpU(Uil  PUBOKIIAHTHPHUINAA WHHOBAIMOH FOSUTAD  TU3MMHUHH
IAKJJIAHTUPUII Ba YJApHUA amajira OWWpHUII HYyaiapu YCTYBOp HYHaiuinura
MyBOGUK OakapwjiraH.

MyaMMOHHHI VPraHWJITAaHINK JAPAKACH. Y30eK XaJIKHHUHT XaiBOHOT
nyHécu OwujlaH OOFIMK Kapauulapy MaB3yCH SJIIYHOCIWK HYKTau HazapujaH
X03Upra KyHra Kajap ajJoXu1a WiIMHUH TaAKUKOT MaB3ycH cudarnma ypranuaimMarat
Oysaca-fa, JEKUH MaCaJlaHUHT alpuM KUXaTjiapu WIMHN anaduériaapaa Mabiym
Jnapaxana EpUTUJITAH Ba yJiap AUCCepTaluMsAa KyHuaaru rypyxJjapra aXpaTuiras:
Poccuss umnepusick Ba COBET MYyCTaMJIAKQUWIWTH JaBpUJa HaIp 3THJITAH
anabuérnap, MyCTaKWIJIMK HWIapuaa 4Ol STUJITAH acapjap XamJa XOpHxKun
TaaKAKOTIAAp. TaaKWKOTHUHT OupwHum 000m macTimabkm maparpaduma MasKyp
MyaMMO KEHT KyJiamJa TaXJujl KAJTMHTaH.

NnMuii MyaMMOHHMHT Ha3apuil Ba aMajvi >KUXaTJIapura OWJ W3JaHUIUIAP
acocaH, XIX acpuuHr oxupu — XX acpHUHr OompiapuaaH Oomwiad amanra
omMpwiIrad. AWHaH ymolOy AaBpJard TaAKUKOTIap V30€KIapHUHT JUHUH
TacaBBypJiapy, TYPMYLI Tap3W Ba MapoCUMJApu KaOu XuiaMa-Xujl >Kuxarjapra
OaFMIIJIAHTAHJIUT OWJlaH XapakTepiaHaau. XyCycaH, axOJUHHUHT XY KUK,
TypMmyill Tap3u Ba mapocumuii xaétu M.C. Anapees, E. IlemepeBa, xaiiBoHnap
ownan madH omarmapu B.M.  ChopuimmeBckuii, aHMMHCTHK TacaBBypJiapnaa
JKOHMBOpPJapHUHT Maruk axamusatu JI.I1. [lotanos, ToTeMUCTHK Kapaniap TU3UMHA
JI.E. XaiityH, Yy30ek-nakaiilapHUHT XYKaJIUK Xa€THAa YOPBAUWJIMKHUHT TYTraH
VpHu xamja y Owunad Oornmk axonu Kapamnuwiap b.X. Kapmumiesa, Xopazm
aXOJUCUHMHT KaauMmuil auHuil  TacaBBypnapu [.I1. CHecapeB ToMOHUIaH
ypranunran?’.

MycTakwuiuk ~ WWiapuaa — amajira  OLIMPWITaH — JJIIYHOCIMK — Ba
TWINIYHOC/IMKKA OWJl HW3JIaHUIUIap/ia XaM WJIMHA MYaMMOHUHT  alpum
JKUXarjaapura ybTHOop Kaparwiaran. Xycycad, A.A. Ammpos, C.X. EcOepreHona,
AM. Manukos, X. Kapomatos, I'. MyxammemxanoBa, X. Caunona, C. XKymaesa,

2 Auapees M.C. Tlo Tamruxucrany. Kpatkwmii oTuer 0 paboTax sTHOrpa@uHueckoi skcneaumun B TaPKUKACTAHE B
1925 romy. — Bemyck I. — Tamxkent, 1927. — Bem. 1. — 49 ¢.; Ilemepesa E. MomouHOE XO31CTBO TOPHBIX TAIKHKOB
H HCKOTOpBIC CBa3aHHOC ¢ HmM o0bmam. / Anapees M.C. [Mo Tamxuxucranmy. Kpatkwit otuer o padorax
sTHOrpadmIeckod 3kcrmenuuun B Tamxwmkucrane B 1925 romy. — Tamkent, 1927. — Bem. 1. — 42-59 c;
Copumesckuit B.U. Tlorpebenne ¢ xoHeM cepemmHbl | TRICAYMICTHA H.3. OOHAPYKCHHOC OKOIO 00CCPBATOPHH
VYayroeka / Tpyasr Myses ucropua Hapoaos Yiz0ekucrana. T. 1. — Tamkenr, 1951. — 33-42 c¢.; [Toramos JLIL
Ouepku 1o ucropun anraiines. — Mocksa—Jlennnrpan, 1953. — 444 c.; Xatiryn J.E. Toremu3M ero cymsocTs u
npoucxoxkaeHue. — Crammuadan, 1958. — 151 c.; Kapmeimesa b.X. Y30eku-nokaiiusr FOxuoro Tamkukucrana. —
Cramunaban; M3matembctBo Akamemun Hayk Tamxukuckoit CCP, 1954, — 171 ¢ Yma wmyammmd:
DTHOTpaHUECKHE OUEPKH Y30EKCKOTO CEbCKOro HaceneHme. — Mocksa: Hayka, 1969. — 296 c.; Yma myammud:
OuepKu STHUYECKOH HCTOPHH FOXKHBIX PaHoHOB TamkukuCTaHa W Y30ekucrana. — Mocksa: Hayka, 1972. — 324 c.;
Crecapes I'.I1. PetukTel 1OMYyCYIIBMAHCKHX BEPOBAHHH W 00psAA0B v y30ekoB Xopesma. — Mocksa: Hayka, 1969. —
336 c.; Yma myammady: Jlromu u 38epu // C3. — 1972. — Nel. — C. 167-176.
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H. Humonosa, A. Tunosos, J[. ®aitznesa Ba A. IcMOUIOBIApHUHT TaJAKUKOTIApH
AKKOJ MHCOJ OY1a omaam’.

Xopwkuil TAaTKUKOTIAapAa XaWBOHOT ojjlaMu OwjiaH OOFNHMK TacaBBYpIIap,
ynapra HucOaraH MyHocabar Oyiimua OWp Heua W3JaHUNUIAp OakapuiraH.
Xycycan, M.A. Xaputonos, 3.I1. Cokosnosa, JL.K. Tekeera, 1.}O. Bunokyposa, K.
Bummukee, K. Crunn, K.C. Bacunsnos Ba CM. Jlemunos * kabu omumiap
TaJAKAKOTJIapUAa WIMHN MyaMMo OYiHnUYa KaTop XyJiocaiap WIrapyu CypusIraH.

TaakuKoTHUHr  guccepTanus  OakapuwiaraH  WJIMHA — TaAKHKOT
MYAaCCACACHHHUHT WJIMHA-TAAKHKOT HILJIAPH pekajiapu OWJIaH OOFJIMKJIUTH.
Mazkyp auccepTanmsi MaB3yCH V36ekucron Gannmap akagemusicn  Tapux
nacTuTyTHHAHT DA-A1-TO25 TIB-2014-0911000555 — “Y36eknap; STHHUK Tapux,
MagaHuAT Ba anbaHanap (2015-2017) Ba ®A-A1-1'0O25 —“3amonasuii y36eknap:
TAPUXUN-3THOMOTUK TaAKUKOT (2015-2017) HOMAM amanmii TaAKUKOTIApH
aoupacuaa Oakapuiras.

TaaKNKOTHUHT MaKcaau Y30€K XaJIKUHUHT XaWBOHOT OJIaMHU OWJIaH OOFJITUK
kKapanurapuan  @daproHa BOAWMHCH MaTepHAUIAPW  acOCHAA  AHTPOIIOJIOTHK
KUXATJAH TAAKAK KUIHAIIIAH HOOparT.

TaakKuKoTHUHT Ba3zudaaapu:

XaWBOHOT O1aM¥ OWJIaH OOFJTUK XaJIKOHA TaCaBBYPJIAPHUHT HA3apHii-yCyOnid
aCOCIIapUHU TaXJIUJT STHIII,

YKOHUBOPJIap OmytaH OOFJIMK Kapalniap akc STraH TaJKHUKOTIApHH TacHHIaII
Ba yJIAPHUHT TAPUXITYHOCIHK TaXJTUJIMHN aMaJira ONIHPHIIIL;

3 MammkoB A.M. Tropku B cpemneasmatckoM Mexaypedbe B VI-VIII BB. (10 apXEONOTHYECKAM HCTOYHHKAM):
mucc.... ku.H. — Camapkanzg, 2000. — C. 183.; Ecoeprenopa C.X. IlounTanue >KHBOTHBIX B KyJIbTOBOH IPAKTHKE
kapaxammakos (kowen XIX — cepemmna XX BB): muce.... KH.H. — Hykyc, 2001. — C. 154.; Ammpos A.A. Y36ek
XAIKHHHHT KATUMHEE YBTHKOA Ba MApocHMiapH. — Tomkent: Anmmmep Hasomit HoMmmarm Y36exkucTon Mummit
KyryOxonacu Hampuéry, 2007. — 275-0er.; Myxammemkanosa I'.P. CemaHTH3anus CyNIECTBUTEIBHBIX B YICOHOM
Y30CKCKO-PYCCKOM CIIOBApE (HA MATCPHAJIC HOMMCHOBAHHH >KMBOTHBIX Y30CKCKOTO S3BIKA). AHCC..K(QH —
Tamkent, 1995. — C. 123.; Camnosa X.A. V36ek Tmamma XalBOH HOMIADHHHHT Iaxc TaBcH(u Basmdacuia
kymannmm: §.Q.H. auce. — Byxopo, 1995, — 178 oer.; XKymaesa C.U. XaiiBoHnap XaKuAard 3pTaKIaPHUHT TCHETHK
acocmapu Ba cremudukack: §.¢.H. gucc. aBroped. — Tomkent, 1996 — 26 Ger.; Humonosa H. P. ¥36ek Thanaa
XaWBOH aPXHCXEMAJH JICKCEMAIAp MaHTOHUHUHT Ma3MyHUi Taxynum: §.¢.H. mucc. — Tomkenr, 2000. — 120 Oer.;
TunoBos A. Y36ek Xank A0CTOHIApuaru ot obpasu: ¢.¢.u. mucc. — Tomkent, 2002. — 154 Ger.; Pairzuesa J1.0.
V36ex domprropuaa uion oopaszu: §.¢.H. mucc. — Tomkent, 2004. — 128 Ger.; Ismailov A. Totemic foundations of
the Uzbek anthroponomy // Motif Akademi Halkbilimi Dergisi. — 2014, — Ne2, — P. 313-320.

4 Xapuronos M.A. O6pa3 BONKa B CONUOKYITYPHOM TPAIUIHA HAPOAOB LICHTpansHOH A3um: AuCC. ... KMLKH. —
Yxan-Ym, 2000. — C. 186.; Coxonosa 3.I1. KyxbT Measeast ¥ MeABEKHH B MHPOBO33PCHHHN H KYJIbTYPE HAPOIOB
Cubupu // 30. —2002. — Nel. — C. 41-62.; Tekeesa JLK. 3oomarpus B TpatuunOHHOH KyIbTYPE KapadacBLEB U
Gankapues: aBToped. ... auce. K.M.H. — Hampumk, 2006, — C. 218.; Vma myammd. KysT BOTKA B TPaTHIHOHHBIX
TIPEICTABJICHAAX TIOPKOS3BIMHBIX Hapoxos CesepHoro Kaskasza // Becrnuk [lepmckoro yrmsepcurera. — 2012, —
Bemyck 3 (20). — C. 37-42.; Vma myammud. JloMamHue >KHBOTHBIE B TPAJMIMOHHOM MHPOBO33PCHHH
TIOpKOA3BIYHEIX HapogoB Ceeeproro Kamkaza (XIX - mawamo XX BB.) // Hcropuueckue, (uinoco(ckue,
TIOTMTHYCCKAUE M FOPUIMYCCKUE HAYKH, KYJBTYPOJOTHS M HCKYCCTBOBEACHHE. BOMPOCHI TECOPHH M TMPAKTHKH. —
Tam60B: I'pamora, 2013. — Ne 11. — C. 167-170.; Bunokyposa W.1O. )KuBoTHBIC B TPaIUIHOHHOM MHPOBO33PCHUHI
BEIICOB (OIBIT PEKOHCTPYKINH): aproped. amcc. ... Lu.H. — [lerpozasoack, 2007. — C. 44.; Willekes C. From the
Steppe to the Stable: Horses and Horsemanship in the Ancient World: diss. ... PhD. from anthropology. University
of Calgary. — Alberta, 2013. — 366 p.; Stilt K. Animal Welfare in Islamic Law. — Chicago: Northwestern University
of Chicago, 2015. — 48 p.; Bacmmemos K.C. O6pa3 ropHoro ko3ma (Hax4umpa) B MHGDOIOTHH H PCITHTHO3HBIX
MPEICTABICHUIX Topues 3amamnoro Ilammpa. // DmexTpoHHas Onbimmoreka Myses aHTPONOIOTHHM M 3THOTpaduu
mM. Tlerpa Bemmkoro http://www.kunstkamera.ru/lib/rubrikator/03/03 _03/978-5-88431-271-5/ © MA3 PAH. - C.
152-169.; Jdemumo C.M. PacteHus: W >KHMBOTHBIC B JET¢HIAX M BepoBaHMIX TypkMmeH / Cepust «3tHOTpadmsa
TypkMeH». — Mocksa: Crapslii cax, 2020. Bem. 1. — 122-123 c.
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V¥30eK XaJiku AyHEKApalluaa XalBOHOT ojlaMu OWiaH OOFJIMK KapalllJIApHUHT
TAPUXUN WIAU3JIAPUHUA YPTaHHILL,

®daproHa Boauiicuaa AMIOBUM Y30CKIApPHUHT XalBOHJap OwiaH OOFJIMK
TUHUH-MUGDOJIOTHK Kapalluiapy Ba TaCaBBYPIIAPUHY TAX,THJT KHJTUIIL,

maxapiamuiin Ba OOIKa 3aMOHaBHMM >kapaéHiiap TabcupHaa Y30ekiapaa
xalBoHIapra HucOaTaH Oyiran MyHOCAOAQTHHUHT Y3rapHIliv XaMmaa JUHUH-aXJTOKUH
Kaparuiapaa yJIapHUHT XUMOSIaIll ME30HIapUHN EPUTHO OepHII,

V¥30€ek XajKyd OWIaBHii MapocuM Ba yp(d-oaarmapuia XalWBOHJIAPHUHT TyTTaH
VPpHU XaMJa aXaMUSATAHHA TaXJIUJ1 KAWL,

JKOHHWBOPJIAap Ba yjap OuiaH OOFIMK paM3JapHUHT Y30eKaap WKTUMOUM,
UKTUCOIMM XaMaa MafaHui xaéTuaa TyTraH YpHU Ba aXaMUSITUHU 0un0 OepHuIlL,

Vy30eK XaJIKM aHbaHABHKM JAyHEKApallIapW TH3UMHAArH aHWMAaJIoTeparus
YCYJIJITAPUHHU TAJIKUK STHIILL.

TaakuKOTHUHT 00bekTUHU DaproHa BOAMICH Y30EKJIAPUHUHT XAWBOHOT
ojiaMu OuyaH OOFJIMK TypMYIIl Tap3u Ba MaJAaHUATH XaMmJia AyHEKapaIlu TallKuil
ATaau.

TaaKMKOTHUHI TpeAMeTH XaWBOHOT oJiaMu OuJlaH OOFNIHMK JyHEKapar,
aHbaHa Ba ypd-omarmapHuHT ¥V30€K XalKu TypMyliuaa TyTraH YpHU Xamja
aXaMUATHHY TAAKUK KWJIUIIAAH ndopar.

TaakukKoTHUHT ycyiapu. Jluccepranusana maxcuil Ky3aTyB, MHTEPBBIO,
TA3UMJIM Ba MyaMMOBHH €HAAIIyB, KMECUH TaxjIWl Xamaa TapUXUi W3YUIUIMK
KaOW aHTPOTIONIOTHK TATKUKOT YCyJIapuaan (poiamaHuIIu.

TaaKNKOTHUHT WJIMUII SHTWJIMIY Kyiuaaruinapaad noopar:

V¥30eK XaJKWHUHT JKOHHUBOpJap OwiaH OOFNIMK AWHUN, MHUQOJIOTHK,
WKTUCOJMIA TacaBBypJjlapu TaOMATHU acpallira KapaTWIraH SKOJIOTHK OuaumJiap
OWiaH y3BUHM Tap3/la PUBOKJIAHTAHJIUTY UCOOTIIAHTaH,

daproHa Boauiicu Y30ekyap TypMyll Tap3uja Yy XallBOHJIapu — MaBCyMUH
MalJaFHu cakjanl MaHOau, MapoCUMIIap/ia — paM3ui XUMOs, KypOOHJIUK OOBEKTH,
xalK Tabobatuaa — aHuManarepares Basu(pacHHU OakKapwIli WIMHH KUXATIaH
acOCJIaHTaH;

rnodanainyB  JkapaéHuaa  Y30SKIapHUHT XaWBOHJIAPHU  IapBapHIILIAIl
yCYJUTapH — paKaMJIF TEXHOJIOTHSIAP, 3aMOHABUH BOCUTAIapAaH (hoiaaaHuI Ba
OMOTEeHEeTUKAJAru y3rapuluiap TabCUpHUAa XalBOHIapra HucOataH MyHocadarnaa
Y3rapuiuiapra yuparanjaury JaIUUIaHTaH;

MUWUITUH  XyHAPMaHTUWIMKHUHT MYXUM HWYHaIWIOA OYJAraH KyJOJIUHIIUK,
MAYOKCO3JIMK, amiac TYKUII, MUCTapjuK Ba 53rapcosfiukia XaWBOHJIAPHUHT
CaKJIOBYM XYCYCHSATIa 3ra 3KAHJIUTU XaMJa CeXp Kyuyura UIIOHUIN TYPJIU aMaJiiid
0e3aK IaK/JIApUHUHT BYXKYJra KeNWIIMAA ajoxXyja axaMuaT kacO 3Tud, Oe3ak,
IIAKJT Ba KUCM KYPUHUININAA CAKJIaHUO KOJITAHJIUTH UMUK acoc1a JajuJIaHTaH.

TaaKUKOTHHHT aMaJIMii HATHXKAJIApU KyHuaaruiapaaH noopar:

V30eKk  xankuaa ~— JKOHMBOpiapra  HucOaraH  WKoOOWM  MyHocadaT
MAK/UTAHAIIAHAHT ~ TapUXWWA-MajaHuil  oMwuiapu  TacHu(IaHaw. Yoy

* Anumanomepanus — 3aMOHABUH THOOMETHHHT ANOXHIA WYHANHOUTAPHAAH Ompu OVmHO, »KOHHBOpPIAP EpmaMuaa
WHCOHHH JABOJIATIL



TacaBBypJjiap ¥y30eK XaJKWHHHT TaOWaTHU acpalira KapaTuiaraH OHOaXJIOKHi
Kapallljlapu MaKMYaCUHU TAIIKWI 3TUIIH JATAIIAHA.

TagkukoTna Kyara KAPUTIIITAH WMWK —XyJocaiap 3amMoHaBuii  ¢aH
TapMOKJIapyu  (Tapux,  OTHOJOTHA,  AHTPOMOJIOTHS,  MaJaHUATITYHOCITHK)
WYHAIMIJIApUAArd  W3JIQHUIIUIApPra acoCjaHraH. XycycCaH, XyAyduid HyKTau
HasapJaH, XaWBOHJAPHUHT JaBJiaT pam3u crudarumard xapuracu unuiad duKuIIIN
Ba WIMHI MyoMaJiara KUpUTHIIJIH.

TagkNKOT HATHKAJAPUHUHT HIIOHYWIMJIMIMA TapuxX Ba STHOJIOTHS
damnapuma  spTHpPOd ATHITAH TypAW  EHAANTYB Ba yCyJUIap  MakKCaIH
doiinananuaTaHIMTH, Tapuxuii amabuérnap xamaa Oolmka WXTHUMOWH (anmap
TQIKUKOT HaTWXXaJlapuja caMapaju KYJUJIAHWITaHW, MWUIMA KAApuAT Ba
aHbAHAJIAPHU PUBOXJIAHTUPUIN Xamja acpad-aBainaii yopa-Taadoupiapura AoUp
Kapop Ba KOHYHJIADHUHT TYFPU TAJIKUH KWJIMHTAHJWTH, IIYHWUHTACK, TaJKUKOT
HATWKAJIAPUHUHT aMJTUETTa dKOPUM STUITAHJIUTY OUJIaH U30XJIaHAIH.

TaakukKoTHUHr wiaMuii  Ba  amajmii  axamusaTtu.  Juccepraums
HATWKAJIAPUHUHT WIMUH aXaMHUATH Y30€K XAJIKUHUHT XalWBOHOT AyHECH OujiaH
O0orMUK STHOTPAdUK OWIMMITAPUHM KEHT OMMAJIAIITHPHII XaM/a STHOAKOJIOTHK
HYHaIMIAaru TaAKUKOTIAP PUBOKUTa XU3MAT KWIHII OWJIaH U30XJIaHAIH.

TaaKUKOT HAaTWXKAJIADUHUHT aMajuil aXaMHATH MUHTAKaaa TaOWaTHU acpalil
TA3UMUra OWJ OWIUMJIAPHM OMMAIAIITUPHIL, XAUBOHOT OJlaMU TYFpUCHUJATH
WIMUKA-OMMA0ON HAIIPJApHU Talépiall XamJia STHOPKOJIOTHUK KYHUKMajIapHU
OMMaBUH axO00pOT BOCHTAApuaAa Taprul sSTummaa (oigamaHuin MyMKHHIATH
OWJTaH N30XJIaHAIN.

TaakKuKOT HATHEKAJAPUHUHT KOPUIi KMJIHMHUION. MaB3y 103acuaH uIuiab
YUKWAJITaH WIMAN XyJi0ca Ba TakaudIap acocuaa;

V36ekncTon Mmumii - TenepampokoMmaHmscHEMHT  “Dunyo  bo‘ylab”
Tenekanaau Owjan Xamkopiuknaa ‘Kamalakdek serjilo” nHommm xypcarys
CIICHApUMCHHM TaWépiamniga XaWBOHOT oJlaMura HucOaTaH MHU(OJIOTHK, JTHHHI
XaMmja axJIOKWi Kapamniapra oua uiMui xynocanapnaan ¢otnamaamnrad (“Dunyo
bo‘ylab” Tenexanmamuuuar 2017  #mnm 12 maptmarm  08.14.109-connm
MabIyMOTHOMACH). YOy MabIyMOTHOMA Y30€K/IapHUHT XaWBOHOT OJlaMu OWJIaH
OOFJIMK TAaCaBBYPJIAPUHU BYXKYyAra KeEJWIl OMWUIApU Ba TYpiau TapUXHUH
OOCKMWIapJa Yy3rapuiiiapra ydpamura ouJl OWIMMIIAPHA KEHI >KaMOATUMJIMKKA
TAHUIITUPHUILIA acoC OYIUO XU3MaT KUIaau;

V36ekncron Pecny6bnmkacn ®amnmap akagemuacd Tapux HMHCTUTYTHAA
“V36eKIapHUHT 3aMOHABHI STHOSKOIOTMK MAJaHUATH® aMalIdil JOHMXACHHU
Talépaaniga Ma3Kyp TaAKUKOT >KOHMUBOpJApra MKoO0uMd MYHOCAOATHUHT PYyXHUid-
TapOusABUI acocyiapy, axoJiM TacaBBYpJapuja XOHUBOPJAPHUHI CHUMMOCH aKC
ATUIIM, YJAPHUHT XaJIK aMaJiiid caHbaTH, XYCYyCaH, XyHapMaHIUWIUKAAru
npoaTaHMINNATA OMA WIMHH Xynocanapuaad (oiinananmiran  (Y36eKncToH
Pecnybmukacu ®annap axamemusicuamAr 2021 ¥mm 6 ceHtsOpaarm Ne3/1255-
2433-con mMabiymMOoTHOMacw). Hatmkama, Maskyp TaaKUKOT Y30CKIIapHUHT
YKOHUBOpPJIapra HuUcOaTaH MyHocabaTH TYFPUCHUJIATA STHOAKOJIOTHUK MaJaHUAT
TA3UMUHHA TYFPU TYIIYHUII, TAJKWUH STUII Ba KYHUKMAJapuHU OMMara TYFpu
Taprud STUIIIA MyXuM ManOa Ba3udacuan Oakapaiu.
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TaakuKoT  HATHXKAJAPUHHHT  anpodammsich.  Maskyp  TaaKUKOT
HaTwkajgapu 4 Ta xalkapo Ba 7 Ta pecnyOfiMka MUKECHIArd aHXymaHjap/a
KWIMHIAaH Mabpy3ajiap/la MyXOKaMaaaH YTraH.

TaaKNKOT HATHKAJAPUHUHT IbJOH KUJIMHraHaur. Jluccepraums
MaB3ycH Gyiinua xamu 14 Ta wiMumii nimn yon stairad. JKymianaH, Y36eKUCTOH
Pecnybnukacu Onuii atTecTanysa KOMUCCUSCHUHUHT JOKTOPJUK AUCCEpTAlUAapy
aCOCHN WJIMUI HAaTH)KATAPWHU YOI ATHIN TABCUA STWJITAH UMW Hampiapaa 5 ta
(ynapman 3 Ttacu pecnyOsmka Ba 2 TacW XOPHIKUH KypHAJIJIapaa) Makoyia dbJIOH
KWJIMHTaH.

JluccepTalMSIHUHT TY3WJIMINM Ba Xa:KMU. J(ucceprauus kupuil, yuta 000,
xyJtoca, oiigananuiaran Manba Ba agaduETIap pyixaTu Xamaa HII0OBaIaH uoopar.
JluccepTanussHUHT TaAKHKOT KHCMU 146 caxudaHu TaIKWIT STa IH.

JUCCEPTALMSIHUHI ACOCHI1 MA3MYHHA

Kupum kvcMuaa TaaKUKOT MAaB3yCHMHUHT J0JI3apOJIiTd Ba 3apypaTH
acoCIIaHTaH, MyaMMOHWHT YpraHWITAHJIWK Japakach, Makcaa Ba Basudamapw,
TAJIKUKOT OOBEKTH, MPEAMETH, TAAKUKOTHUHT WIMUN AHTUJIUTH, WJIMUNA Ba aMaJIui
axaMuATH,  TAAKUKOT  HATWXKAIAPUHUHT  MIIOHWIWJIMTH,  anpoOaluscy,
HATWKAJIAPHUHT JKOPUH KWJIMHMINIKM, YBbJIOH KWIMHTAHJIMTK XaMmJa TapKuOui
TY3WJIUIIH TaBCU(IaHTaH.

JucceprauuaHudr “XaWBOHOT AyHécUra ouj KapauLIapHUHI Ha3apwuii-
METOJO0JIOTUK AacocjJiapu Ba MyaMMoO TapuxiuyHocauru” ae0 HOMJIAHTaH
OupuHun O0OMIa MaB3yra OWJ TaJAKUKOTIAp, MakTabjiap, TAAKUKOT yCyJulapw,
yJIapHUHT WIMHANW TaxJIMJIA, TaBCHU(H, y3WTra XOCIIHTH, IOTYK Ba KaMUMJIUKIAPH
&putnO OepuTraH.

Mazkyp 00OHMHT “MyaMMOHUHI HAa3apuUii-MeTOJ0JIOTUK AacocjJapu Ba
TapUXIIyHOCUTH” 1e® HOMIaHTaH AacTiiabku maparpaduaa XaWBOHOT OJaMU
Ownan Oornuk TacaBBypjapHuHr XIX acp oxupn — XX acp Oonutapujaaru
TAIKUKOTIapAa EpUTWIMILNM, WIMHA MyamMMmora Ouj W3JaHUIUIAPHUHT Ha3apui
Kapallljlapy, YJIAPHUHT aXaMUATH, YCIyOul I0TyKIapy xam/aa Y30€K XajaKu TypMYIil
Tap3ua XalWBOHJIAPHUHT TYTraH YPHUHU EPUTHIIMILMN TaXJIUJI KAJIMHTaH.

XIX acpHUHTr Yprajiapujaa SBOJIIOLHMOHKW3M MaKTaOW BaKWJIJIApU WHCOHHHMHT
tabuar OwiaH OOFJIMK KapallJTapUHWA TAJAKUK STUIITa KaTTa Xucca KYIIAujap.
XycycaH, XalBOHOT OJIaMU TYFPUCUIATH WIIK WIMHN U3aHUIUIAP MIOTIAHIUAIAK
omuM JKon Mak-JIeHHOH TomoHMaaH amanra ommpuiamu’. Ily Gouc, y ¢anna
“roreMm3M” Ha3apUACHHMHT acocuucu cudaruna >bTupod srunaam’.

XX acp Ooitapura kenud, XxalBOHOT olaMu OuJiaH OOFJIMK JAWHUM Kapaliiap
TypJid EHAAINYBJIAp aCOCUAA KEHIPOK Ypranuja Oouuianau. SlHruya TacaBByp Ba
EHJAIYBJIAp WK TaJKUKOTJIapJard TOTEM >KOHWUBOP OwiaH OOFJIMK KaTbUid
Kapanuiapad WHKOp ATau. JKymmaman, OyHmadi ¢uKpiIapHH wWirapu Cypras

> McLennan J.F. The Worship of Animals and Plants // Fortnightly Review. — 1869. — Ne4, — P, 407427,
¢ Jlesu-Ctpoc K. Toremmsm ceroaus. Hempupyuennas mbicas / IMep. ¢ ¢pan. A.B. Ocrposckoro. — Mocksa:
Axanemmueckuii [Ipoekr, 2008. — 37 ¢.
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onumiiapjad oupu B. XonkuHce OYnub, y OaHTyJIapHUHT OUp TYpyXd TOMOHHIAH
OypryTHH MYKaJaJac CaHaJMIIWra TyxTajgap SKaH, KaOwjia ydyH Oypryt TOoTeM
smaciuruan Tabkuiarad >mu’ . [lyrunrpek, XIX acp oxupupa JI. Banzapos
MVFyJuUlapard I[IOMOHJUK 3IbTUKOJWHUA TAAKUK KWIHIL >Kapaé¢HUAa TYpPKUM
XaJIKJIAPHUHT JKOHUBOPJIAP OUIaH OOFIIMK KATOP PUBOSTIAPHU KEJITHPraH Sy’

XaiiBoHJiapra HUcOaTaH YbTUKOANN KapalljlapHu TaHKUIWHM TaXJIujl STHUI Ba
VHUHT Ha3apui acoClapuHM MyCTaxkamJail Ao0j3apd MyamMmoJiapjiaH Oupwura
avinmana 6opau. bynaait unvuii acap mactnabku mananunniapaan 30 iwn yTudruna
amajra ommpuiau. MacanaH, AMEpUKa 3BOIIOIMOHU3M MaKTaOW BaKWIA Dayap.
Talinop xaiiBoHJiapra HUCOATaH IIAKJUIAHTAaH WOTUIOWHN KapallUlapHU TaHKWU
KWIraH >Au. Y XaBoHyiap OwiaH OOFJIMK STUKOAWM Kapaluiap EpUTUITAH WIK
Hazapuil xymocamapuau ToTemusmra oun 10 (YH) caxmdaman wumbopar
KaWJIHOMACHHM 4YON STTHPUIN OpKalu V3 (UKpAapuHu Ounguprad ° . Yinly
Makonaga onuMm Kerimce ®Opazep Ba JKeBOHCIApHUHT AUHUKA AHTPOMNOJIOTHATA OWJT
MaTepuaIapuIary Kapauuiapugan (oiigananran xonga xyjocanap Oepam .
Kon Mak-JIeHHaHHUHT XalBOHJIapra YbTUKOAWN Kapalira HucOaTraH BYyXyAra
KeNITaH KU3WKUITHA MyaumgHuHT Oomka Omp acapu Oymmum — “UOTmaownii
HHKOX ca0ad Gynraninru OuaaH uzoxaaian'!.

Conomon PeliHax xaliBoHjapra HucOaTaH »3>bTUKOAUMNA Kapail WHCOH
NYyHEKAPAIIMHUHT aCOCH Ba MAPOCUMUN XAETUHUHT WJIIU3JIAPUHUA TAIIKWJ 3TUIIN
Xamja KaJauMui (aHTUK — acap/aa KaJuMIH IOHOH Ba PWM) IWHWN TacaBBypJiapra
TabCUP YTKA3TAHIMIMHY TabKUUIakam 2.

XalBOHOT oJjiaMu OujiaH OOFJIMK JWHWUHA TAaCaBBYPJAPHU TAJKUK STHITHUHT
OupuHYM OOCKWYM aHa IIyHJal Kapanuiapra sra Oynau. Yjaap TOTEMH3M
(xaliBoHJIapra HUCOATaH YHTUKOAWHA AyHEKAPAI)HWHT IMIAKIJIAHWAIIN Ba YHHWHT
HOTUIOUM acocjapura ypry OepraH Xojijaa H3aHuinuiap oimd Oopaunap. Yoy
TAAKAKOTIAD KECWMHTH WIMWHW W3JaHUIILIAP yYyH Ha3apwid acoc BazudaCHHHU
yraau.

NOtnaouit nuuuii Kapamnuiapaa xakBoHiap OwiiaH OOFJIMK TacaBBYpJiap
(dbpaniy3 comumoniorust MakTabw acocumcu OMui J[fopkreiiMm TOMOHHUIAH XaMm
ypranwiran OYnud, y Y3uHUHT “JIMHUNA XAETHUHT SJIEMEHTAp KYpUHHUIILJIAPH
acapuja xahWBoHjap OwiaH OOFJMK WIIOHY TU3WMM, aCOCaH, OHr OWJIaH OOFJIMK
TymyH4a cudatuaa O0axojaHraH. Yjap wKoOui Ba cayOnii UINOHY KYPUHHIILIAPH
oynmub, yHAa XaWBOHOT oOJlaMura HucOaTaH IMaK/JIaHTaH SYbTUKOAWM Kapalll
acocua KYpKyB ETHIIM WIrapy cypuiaran'>. Omun JFOpKreiMHUHT Kapaliapura
KYpa, AyHEKapaill YbTUKOJHUHT ACOCHHM TAIlIKWJI 3TaJyd Ba MapOCUMHI XaérT,
YPYFUWIMK XaMJla HUKOX MyHOca0aTiapu yudy OMWIIAH KEIU0 YMKKAH.

" Hopkins W. The History of Religions. — New York: The Macmillan company, 1918. — 25 p.

8 Bamsapos /I, UepHast BEpa WIM MIAMAHCTBO Y MOHTONOBb M M Apyris craten. — Cankr-TlerepGypr: Tumorpagis
Hmmneparopckoit Akanemin Hayks, 1891. — 83 c.

? Jlesu-Ctpoc K. TIepBOGBITHOE MBIILIEHHE.... — 143 C.

19 Tylor E. Remarks on Totemism, with Especial Reference to Some Modern Theories Respecting it // Journal of the
Anthropological Institute of Great Britain and Ireland. — 1899. — Volume 28. Issue 5. — P. 138.

" McLennan J. Primitive marriage. — Edinburg: Adam and Charles Black, 1865. — 326 p.

12 Reinach S. Cults, Myths and Religion. — London: David Nutt, 1912. — 8 p.

13 Durkheim E. The Elementary Forms of the Religious Life. — New York: The Free Press, 1965. — P. 337-338.
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TypkucTOH xajikiapu Tapuxuia XalBoHjap OuiaH OOFJIMK TacaBBypJap,
MapOCUMJIap Ba aXOJIM TYPMYII Tap3u XyCyCUAaru AacTiadKu UMUK TaJKUKOTIap
XX acp Oomnurtapuaa amara OMUAPUITaH. YOy UMUK W3TaHUIIIAPHUHT aCOCHH
MaKCaJy — 3THUK TapuX BAa JWHUN Kapalulapaa KaAUMHUN YbTUKOJAUN TacaBBypJap
wian3napyd, MHUQONIOTHA, axojd  MAIFyJOoT/Iapu, TYpPMYIl Tap3u Xamja
MapocumiIapu kabu macajajgapau oun® Oepuinaan nbdopar >au. [llynra kapamaii,
xaliBoHnap OwiaH OOFIMK MyHOca0arjap yJIapHUHT JMKKAT-YbTHOOPHHH Y3HTa
TOPTraH Ba U3JIaHMIIIApAa YOy KuXat xaM Eputud Oepuiras.

M. Anapees Ba E. IlemiepeBaniap TOFIM XyayA axOJUCHHUHT CYT XYKaJUTH
xamja y Omrad OOFJIMK MapOCHMIIADMHHM TaXJIHJI KHIHO, YopBadaH (oM TaIaHMIII
Ba KopamoJi OwiaH OOFaMK aéijlap TOMOHMAAH VYTKA3WIyBYM MapoCHUMIIap
TYFPUCUIA MABIYMOTIIAp Kentupran'®. Yimly TagKuKoTIap IyHH TacIMKIai UKy,
TypkucTOH Xanknapu TypMyll Tap3ua XaWBOHJAP MyXUM pOJIb YWHAWIW Ba
Ma3Kyp XO0JaT yJIApHUHT MApOCUMUNA XaéTHAa SAKKOJI KY3ra TalulaHaau.

XX acp Yyprajmapura kenud, ymoOy WIMHA MyamMMora sHruya EHJaniyB
OOLIIaHM Ba aBBAJITM WBJIAHUIIUIApra HHUCOATaH aMauii axaMHATH KO3acUAaH
cepMaxcya Oynau. Mazkyp W3aHuIuiapAa XaBoHjgap OwiaaH OOFIWMK KaauMHuH
IBTUKOJUN TacaBBypJiap, TyHEKApall Ba MapOCUMIIapra Ypry Oepuiiu.

bynna#i xwxarnapman Oupm xaiiBoH Ownjan gadH >Tum O0yaub, oT OwiaH
nadH »>Tunran kadp xycycuaa B.M. Cnpumesckuii anoxuaa Makoia YbJIOH KHIIIH.
Maskyp Makoiaga Mupso YayrOek pacaaxoHacw SKWUHWUAAH TOMHJITaH TEMHUP
JaBpHra TaaTyKJIu Kabp ouu® YpraHWITaHIUCH TaXJIMI KWIHHraH . YHra Kypa,
XaJIKOHA JWHWA TacaBBypJlapAa XaWBOHJIAP MYXHM aXaMHAT KacO ATraHjnuru
ucOoTnanau. YOy uiaMuid MaKoJia KeHT )KaMOaTUMINK/Ia KaTTa KH3UKHII YHFOTIN
Ba XaiiBoHJIap OwsiaH OOFMK TacaBBYPJIApHM TaJAKWK ATHIN 103ap0 Macajara
aliana Oop/u.

JLII. TloramoB Typkui Xankjgap opacuga OT Ba KyWHWHT jgadH
MapOoCUMJIapUJa KEHT KYJUTaHWIMII cababiapura u3ox, 0epaau, IIyHUHTAEK, TYPJIH
XWJI MeTauiap épaamMuaa >KOHWBOPJIAPHWHT CypaTIapWHU YW3HII OJATH Marwk
axaMHUAT KacO STraHIMIMHE XaM aJloXuaa Kaiin stamum '©.

Ymby naspna b.X. KapmuiieBa TOMOHHUIaH Y30€K-TaKaMIapHUHT XY KUK
XaéTHaa YOPBAUMJIMKHUHT YPHU Xamja y Owiad OOFIWK 3BTUKOIWN Kaparuiap
ypranwirad. Ma3kyp onuma TaAKUKOTIIAp *apa€Hua Jakaijiapaa otra HucOaTaH
MyHOca0aT, paHrjapura Kapad yJapHA HOMJAII, YOy *OHUBOPHUHT Y3HUra Xoc
XYCYCHUATIIapH, YJIapHU TYpJiM KacaJUTMKJIapAa JaBojiall yCyJUulapyd XaMaa oT OujiaH
OOFJIMK WMIIOHY TYFPUCUIA KA3HKAPIIA MabIyMOTIapHu kentupanu!’ . [IlyHuHT ek,
My  ¥30€K KWAMUIOKIApH aXOJUCHHWUHT YOPBAUWJIMK OwWiaH OOFIHK
aHbaHaJIapu, XaWBOHJIApra OWJ XaJK OWIMMIIApW Ba MaBCYMHUH MapOCHMJIApHH
yyKyp Taxyumn Kwiagu. JKymiagaH, OYpu KyabTH OujlaH OOFJIMK aXOJH

14 Anapees M.C. To Tamruxucrany. Kparkmii oTueT 0 paboTax STHOrpa(Quueckoi skcneammy B Ta/UKHKACTAHE B
1925 romy. — Tamkenr, 1927. — Bem. 1. — 29 c¢.; IlemepeBa E. MonouHoe XO3siiCTBO TOPHBIX TAKHKOB H
HEKOTOPBIC CBSI3AHHOE C HUM OObmMam.... — 42-59 c.

15 Copumerckuit B.W. TTorpebeHne ¢ KOHEM CEPEIMHEL | THICAIUICTHA H.D. OOHAPY:KEHHOE OKONO 0OCEPBATOPHH
Yayroeka / Tpyast My3sest ucropust Haponos Y3dekucrana. T. 1. — Tamkent, — 1951. — C. 33-42.

16 TToramos JLIT. Ouepku 1o uctopuu anraiiues. — Mocksa—JIenunrpan, 1953. — 70 c.

17 Kapmermesa b.X. Va6exu-noxaiinpt FOsxroro Tampxukuctana. ... — 80-114 ¢.
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TacaBBYpJIapU XaKHUJa KEHT KyJIaMlii MabilymoTiap O0epu0b, bypurom Ba Oolka
WMCMJIAPHU XAJIU XaM YUpaTUlll MyMKUHJIUTUHY Tabkuianau. [lyaunaraek, “bypu”
ucMuHN Oepuin OwminaH OOFJIMK XaJKOHA KapamniapHd XaMm Oaradcwmn Oaén
Kanagu'®.

I''I1. CHecapeB ToMoHHIaH XoOpa3M aXOJUCHHUHT XAWBOHOT OJIaMUTa OH/I
Kym1ab Marepuaylapi  KeHT KaMOATUWIMKKa TaKAWM KWIMHTaH. Y V3
TAAKAKOTHIA YHTHOOP OepwiiraH MapOoCHUMIIApHHW YTKa3WINIa KOHWBOPJIAPIAH
doiinanannin 103acuIaH YyKyp WIMHHA TaxJWIHH aMajira Omwuprad. AWHUKCA,
Xopa3M  axoJMCH oOpacuja yu XaliBoHJlapura HucOaTaH IIaK/UIaHTaH
KapalUTApHAHT TapuXuil WIAM3IAPUHA TAaHKHIUH éputn6 Gepamu. Y3 YpHHIa
IIYHW XaM TabKUJUIAI KOWU3KH, Ma3Kyp oJimM oind OOpraH KeHWHTH Ky3aTyBapu
opkami ¥30eK Xankyd AyHEKaparuaa MyKaaaac >KOHHUBOPJAp CakjaaHUO KOJraH,
Jes WAMHM Xynocara KenraH »aM 0. AlHuKkca, OYpH XaJK opacHaa ajJoxXujaa
aXxaMUsITra dra )KOHUBOP SKAHJIMTHHUA MUACOJ cH(aThIa KEITHUPAIH.

CoBer maBpuma OaxapwiraH WIMHANA TaAKAKOTIApAa, acoCaH, KaauMul
YBTUKOWNA Kaparuiap WIAU3IApWHA TOMHII, aHWKJIAII, EPUTHIN XaMmMJa HCIOM
JUHUTA OYNATaH TAbCUPHHHM TaXJ)IMJI KWJIUINTA XapakaT KWiIWHTaH. AMMO, aiiHaH
ymly WIMHA MyaMMO [03aCHJaH ajoxXuja TaAKAKOTIAp CAHOKIWTHHA
Oaxxapwirad. byHmaH tamkapy, Maxajuluii axOJWHHWHT JWHWAW Kapalniapura
XoJiucoHa 0axo OepwiMarad. AWHUKca, XaiBoHjapra HHUCOATaH AaXOJWHUHT
MyHocabaTu  cababmapu TYAWMK  TaxJjwil  KWJauHMaraH. banku,  alipum
KUXATJAPUTHHA TAJKAKOT JUKKAT Mapkasujaa OynaraH Ba TaBcU(UH EpUTHITAH
oy mymkuH. byara mucon cudaruaa ['.I1. CaecapeBHMHT TaaKUKOTIApUHA
KeNTUPHUIT MYMKHH. UYUyHKH, Ma3Kyp OJIAM, acocaH, y30€K XaJKd TYpMYyII
Tap3ujard KaauMuid JUHUK ojaTrjap H3japura Karra ypry Oepu0, Mykaaaac
3uéparroxjiapJard XalBoHJapra MyHocabaTHH ymly KapalulapHUHT HWCIOM
JWHHATA TAbCUPHU/IA KOJITaH YTMHII CApKUTH, Ae0 HOTYFpu Oaxosaras.

bupunun 600HUHT “XaiiBOHOT oJlaMM OMJIaH OOFJIMK 3aMOHABHI HJIMMIi
Kapanuiap” 7ae0 HOMJIAHTaH WKKWHYM Tlaparpadmma 3aMOHABUH — HWIMUN
W3JIAHUIILIAP/IA XAWBOHOT OJIaMM TaxJIMWJIA ACOCHAA TYPJM WYHAJMOLIAP Ba
MakTabdjiap TOMOHHUJAH WIrapyW CypujraH Kapaiuiapra 6axo Oepwirad. AWHUKca,
MaxaJTHi  SIIyHOC Ba  TWIMIYHOC  MYTAaXaCCHUCIApPHWUHT  OWp  KaTop
TaAKAKOTIAPUIA XaiBOHOT OJIaMHK OMyIaH OOFIIMK Kapalwiap TaxX/Iil KAauHran2’,

18 Kapmermesa b.X. DTHOrpadHUeckne O4epKH y30EKCKOTO CENMBCKOTO HACETEHHE. ... — 214 ¢.

1 Cmecapes I .I1. JIromgu u 3Bepu // C3. — 1972, — Nel. — C. 167-176.

20 MaymkoB A.M. THOpPKH B CPeaHEA3HATCKOM MExIypeuse B VI-VIII BB. (0 apXeOJOTHYECKHM HCTOUHHKAM):
mucc.... ku.H. — Camapkanzg, 2000. — C. 183.; Ecoeprenoa C.X. IlounTanue >KUBOTHBIX B KyJbTOBOH IPAKTHKE
xapaxammakos (kowen XIX — cepemuna XX BB): muce.... KH.H. — Hykyc, 2001. — C. 154.; Amupos A.A. Y36ek
XANKHHUHT KAOAMHUH YBTHKOJ Ba MapocuMmjiapu. — TomkeHT: Ammmep Hapowit HOMHmarH V36exucron Munit
KyryOxoHacu Hampuérd, 2007. — 275-0er.; Myxammemkanosa I'.P. CemaHTH3anus CyNIECTBUTENBHBIX B YICOHOM
y30EKCKO-PYCCKOM CIOBape (Ha MaTepuaje HOMMCHOBAHWH »KHBOTHBIX Y30EKCKOTO f3bIKA). AmCC.... KGH —
Tamkent, 1995. — C. 123.; Camnosa X.A. V36ex Tmamma XalBOH HOMIAPHHHHT Iaxc TaBcH(u Basmdacuia
kyamarnmm: §.Q.H. auce. — Byxopo, 1995, — 178 oer.; XKymaesa C.U. XaiiBoHmap XaKuAATH SPTAKIAPHUHT TCHETHK
acocmapu Ba crermbukacu: ¢.d.u. mucc. asroped. — Tomxkent, 1996 — 26 Ger.; Humonosa H.P. ¥36ex THimaa
XaWBOH aPXHCXEMAJH JICKCEMAIAp MaHTOHUHUHT Ma3MyHui Taxynum: §.¢.H. mucc. — Tomkenr, 2000. — 120 Oer.;
TunoBos A. Y36ek Xank AocTOHIApuaaru ot obpasu: ¢.¢.u. mucc. — Tomkent, 2002. — 154 Ger.; Paitzuesa J1.0.
V36ex dompropuaa uion oopazu: §.¢.u. mucc. — Tomkent, 2004. — 128 Ger.; Ismailov A. Totemic foundations of
the Uzbek anthroponomy // Motif Akademi Halkbilimi Dergisi. — 2014, — Ne2, — P. 313-320.
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3amMoHaBHUH XaMHATIA XalHBOHOT OJlaMH Ba JWH Macajacu wyHanumuaa B.H.
Tomopos, 3.II. Cokonora, X. WMnomakm, U. Crpenckuii, 1.JO. Kotun, E.C.
Cob6ones, P. Konc, XK. JI. [leJlios, JI.B. I'anen, K. 96epconsa, B. Cranton, M .1O.
Bunoxyposa, C.H. Bonkos, C.E. Ky3una, B. Uuttuk, A. ynun, . I'pymerr, 3.
benxamun, K. Moppuc, JL.K. Tekeera, M. Ctpeun, I1. Mykynyku, K.M. MnsHry,
K. Crunar, M. Mun, YY. 3aB, JI. bos3, III. Mepc, K.C. Bacunpios kabu
XOPHIKIIUK TAJKMKOTUMIAP>  HUHI YBJIOH KWJITaH MOLIAPU KEHT KyJIamaa TaXJIil
KWJIMHTaH.

JKOHUBOpJAPHUHT WHCOHUAT TApAaKKUETHIArH YPHU, YJIApPHHUHT Y3ura Xoc
UACHTU(UKAMSICH, XalBOH OHTHla MHCOHTA HUCcOAaTaH MyHOCa0aT KYpHHHIILIAPH
Ba XAWBOHHUHI XOHAKWJIAIITAPWIUINW TEHICHLMIAPU KUXATIapU XyCycujaa
WIMUNA u3naHunuiap oau0 Ooprad Tankukotuwiap cupacura T. Muaronsn, T. H.
Hmutpuesa, JI. Kenod, 1. Bombypn, K. Aanepcon, A. MakKonnen, K. bpass, T.
[Mona, JI. Cretiton, M. Kommuna, M. 3unep, JI. Oraen, b. Xomn, K. Tamuta, M.
JIuben, I'. T'epuor, M. Xanonro, JI. Xemunsron, H. Teiinop, 5. Cy ?* Ba

2 Tonopos B.H. Kocmoronmueckue Mmudyst / Mudbr Hapomnos mupa. DHmuknonemus. — Mocksa, 1980. T. 2. — C. 6-
9; Coxromoa 3.I1. Kyner MeaBeas U MEABSKHH B MHPOBO33PCHHHN M KYJIbTYpe Hapoaos Cubupum // 0. — 2002, —
Nel. — C. 41-62; lloméki H. Animals in People’s Mind and in the Language of Folklore // http://www folklore.ee/
folklore/ vol21/animals.pdf. (13.10.2017).; Strenski 1. Theology and the first theory of sacrifice. — Leiden, Boston:
Brill, 2003. — 248 p.; Korun W.IO., Cobomesa E. C. Poratsic 3aiirsl U Apyrue (PAHTACTHUCCKHC >KHBOTHBIC B
Oxmnoit I'epmanmm / Becrmapmit III. 3oomopdusmber B TpamuumoHHoMm yHHBepcyme. — Cankr-IlerepOypr:
Kynckamepa, 2004. — C. 186—189; Jones R. A. The secret of the totem. Religion and society from McLennan to
Freud. — New York: Columbia University Press, 2005. — 348 p.

2 DeLeeuw J.L., and others. Support for Animal Rights as a Function of Belief in Evolution, Religious
Fundamentalism, and Religious Denomination. Society and Animals // Koninklijke: Brill NV. — Leiden, 2007. — P.
353-363; BumokypoBa W.IO. JKuBOTHBIC B TPaIWIHOHHOM MHPOBO33PCHHH BCHCOB (ONMBIT PECKOHCTPYKIHH):
aproped. mmcc...pu.H — IlerposaBoack, 2007. — C. 44.; Bomxos C.H., Kysuna C.E. Toremusm — kak (opma
330TCPHUCCKUX BEPOBAHHUH U CIOCO0 cymectBoBaHus // Coumonormueckue uccmeaoBanmsa. — 2009, — Ne9, — C. 103-
106.; Chittick W.C. The Wisdom of Animals // Journal of the Muhyiddin Ibn® Arabi Society. — 2009. — Volume 46.
— P. 27-37.; lynun A. Bucounsle moABeCKH — «0apaHbh Pora» W HEKOTOPHIC BOIPOCHI MHPOBO33PCHUS PAHHUX
KO4YCBHHKOB // AkryampHbIie mpodmemu. — 2009. — Bem. 12. — C. 8-15.; Grumett D. Christian Attitudes to Animals //
www.animalsentience.com (12. 04. 2018). — P. 1-5; Benjamin A. Of Jews and Animals. — Edinburg University
Press, 2010. — 196 p.; Morris J. Investigating animal burials. Ritual, mundane and beyond. — BAR British Series
535.-2011. — 238 p.; Texeena JLK. 300matpus B TPAAHIMOHHOHN KyIbTYPS KAPA4aCBUCB U OANKApICB: aBTOpPE). ...
muce.. KHH — Hampumk, 2006. — C. 218.; Vma myammad: KymsT Bodka B TpaJMIMOHHBIX IPEICTABICHHAX
TIOPKOSI3BIYHBIX Hapoaos CesepHoro Kapkaza // Bectauk [lepmckoro yamsepcurera. — 2012, — Ne3 (20). — C. 37—
42; Vma myammm(: JloMaImHuE KUBOTHBIC B TPAJAWIMOHHOM MHPOBO33PEHHUH TIOPKOS3BIMHBIX HapoaoB CeBepHOro
Kapkaza (XIX - mawamo XX BB.) // Hcropmueckme, ¢uimocodckue, MOIUTHICCKHC W IOPHIAMYCCKHE HAYKH,
KYJIBTYPOJIOTHA H UCKYCCTBOBSACHHS. Bompocs! Teopun n mpaktukd. — TamOoB: I'pamora, 2013, — Nell. — C. 167-
170; Midilina S. “The Myth/Symbol of the Wolf in Sparta, Dacia and Rome” in Coordonatori: Ana-Cristina
Halichias, Theodor Georgescu, Sapientia et scientia. In honorem Luciac Wald, Bucuresti, Editura Universititii din
Bucuresti, 2014, — P. 292-299; Bukuluki P., Mpyangu Ch. The African Conception of Sacrifice and its Relationship
with Child Sacrifice // International Letters of Social and Humanistic Sciences. — 2014. — Ne30. — P. 12-24; Stilt K.
Animal Welfare in Islamic Law. — Chicago: Northwestern University of Chicago, 2015. — 48 p.; Min M., Zaw Ch.
Animal care: An islamic perspective with particular reference to unwanted pets — stray dogs and cats // International
Journal of Business, Economics and Law. — 2016. — Vol. 9. — Issue 5. — P. 153-165; Boze D. Creating history by
recreating the Minoan Snake Goddess // Journal of Art Historiography. — 2016. — Nel5. — P. 1-31; Merz Sh.
“Crocodiles are the Souls of the Community” An Analysis of Human-Animal Relations in Northwestern Benin and
its Ontological Implications: PhD. from Anthropology. Universty of Exeter, 2018, — P. 346; Bacumsnos K.C. O0pa3
TOPHOTO KO37a (HAX4uhpa) B MH(OJIOTHH W PCIMTHO3HBIX MPCACTABACHHAX TopueB 3amagnoro I[lammpa //
OnekTpoHHas ~ OmOmmoreka  Mysed  aHTpOmOIOTMH W 3THOrpadum WM. Iletpa  Bemmkoro.
http://www.kunstkamera.ru/lib/ rubrikator/ 03/03_03/978-5-88431-271-5/ © MAD PAH. — C. 152-169.

22 Ingold T. Companion Encyclopedia of Anthropology. — London and New York: Routledge, 2003. — 127 p.; Yma
myammd). What is an animal? — London and New York: Routledge, 2003. — 191 p.; Amurpucsa T.H. [Tpodaema
TOTEMH3Ma B HCTOPHOTPAa(UIECKUM acTiekTe // DNeKTPoHHAA OMOmoTeka My3est aHTPOTIOIOTHH B STHOTPA( K UM.
IMerpa Bemmukoro. http://www kunstkamera.ru/ lib/ rubrikator/ 02/978-5-88431-275-3/ © MA3D PAH. — C. 263-283;
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OOILIKAJIADHUHT XyJIOCaJapu, WIMHH IOTYKJapu xamJa yuoy XyJioCajJapHUHT
3aMOHABUI KaMUATHU WJIMHIA YpraHuaard axaMusiTHHA KUPUTHUII MYMKHH.

Xymoca cudaTuaa MIyHH TabKUIANT >KOW3KH, OYTYHTH KyHAA amanira
OMMWPWIAETTaH CYHITH TaIKWKOTIAp SHTUYa KaMmMpoB xampaa (parmapapo
EHJalyBHU Tajnad 3TMOKAA. Yiapjaa IyHE AUHIapUAard aHbaHAaBUM KOHCEPBATHUB
Kapanuiap, ¢aH-TeXHUKA TapakKUETH Tydaiiau, OHONOTHK, TICUXOJIOTHK, TCHETHK
Ba OOIIKA 3aMOHABHN WIMHU HYHAIMIIJIAp KECHIIYBHUJA >KOHUBOpJAp OJamMura
aHrugaH  0axo Oepuiamokaa. bab3um TaaKWUKOTIApJa HMHCOHTA SKWH T'E€HETHK
XyCYCHSATra 3ra XalBOHJIAPHU TAJKHUK STHUII Ba OPraHJapvHU KY4upuO YTKA3MUII
MMKOHUATIAPH Jd0j3ap0 axamusaT kacO »TtaérraH Oynca, Oomka OWUp Typyx
OJIUMJIAp TOMOHMJAH 3Ca WHCOH XamJa XaWBOH MyHocalarjaapu WXKTUMOMI-
UKTUCOJIUH jKapaéHiap KOHTEKCTH/Ia YPraHUIMOK/A.

JluccepramsHuHr  “V36eKk XaJKi AYHEKapamH TH3HMHIA XaiBOH
KYJbTHHHHI aKC JYTHIIM Ba OWJABHiI MapocumJjapiaard kKapamwiap” ae0
HOMJIAHTAaH UKKWHYM 000Maa >KOHMUBOpiap OwiaH OOFNMK AyHEKApaluiap Tapuxw,
MHAQOJIOTHACH XaMaa Y30eK XallKi MapoCHMHH XaéThaa Typid XalBOHJIApPHUHT
aXaMUSATH TaXJIUJ1 KAJIUHTaH.

Hkkunun OoOHUMHr “XaMBOHOT AyHécH OWJIaH OOFJIMK TacaBBypJiap
Tapuxua Ba mudosorusacu” n1ed HoMIaHraH OupuHYM naparpaduaa y30ek xalKu
MyHEKapaIuaa KOHUBOPJAPHUHT HQomaIaHuIIM, paM3 cudartugarn axaMmusTH,
ojlaM XamJa OJAMHHMHT TaWmo Oymumm Tyrpucuaaru adcoHamapiardn TaTKUHA
oun® Oepwiran. Illynwnarmex, ymOy ¢acnma apxeonoruk, cEhparucTuk,
HyMU3MaTUK Ba ¢&3mMa MaHOanmapjaru xahWBoH OwiaH OOFJIHMK —JyHEKapall
KYPUHUIIIAPU XaMJa MApOCUMJIAPHUHT KAl ATWIMIIUTa YbTUOOp KapaTUJITaH.
[IlyHuHrACK, >KOHUBOPIAPHU KYJIra YpraTuil kapaéHd Ba MUHTAKAHUHT XalBOHOT
nyHécH OmiaH OOFNIMK Y3Wra XOC MaJaHUATH MAK/UTAaHTaHIUTH YbTHPO( STHIITaH.

Tapuxngan wmabIyMKHW, KaAWMTH JWHWAHA TacaBBypJiap Ba MH(QOJIOTHK
Kapalijiapra kypa, XalBOHJap XYJOJIAPHUHT €pJard CypaTh, MHCOH XamJa XYJo
ypracugard BOCHTAYM, XOMHH, CAaKJIOBUHM TyMOp, axaon kabm cudarmap Owmiian
yIIyFJIaHTaH. XaWBOHJIAPHUHI XOHAKWJIALITUPWIIMIIM YHra HUCOATaH JUHUMN-
MU(]OIOTHK TaCaBBYPJIADHUHT PUBOXKIIAHWINK Ba YJIApPHW MapOCHUMHI Xa&THUHT
Oup Kucmura awWjmanmimura caba® Oynran. KomaBepca, xalBOHIapHH Kyjra
YpraTuivingd HaTWXKacuia YHIAAH TPAHCIOPT Makcaauaa xam ¢oiiaaraHuiraH.
JIukkaTra ca3oBOp *KUXATH IIYHJAKH, WIK 00pa XalBOHJIApPHUHT apaBara Kyuiuia

Kalof L. Looking at Animals in Human History. — London: Reaktion Books, 2007. — 222 p.; Anderson K. The Beast
Within: “Race, Humanity, and Animality”, Environment and Planning // Society and Space. — 2000. — Nel18. — P.
301-320; McConnell and others. Friends With Benefits: On the Positive Consequences of Pet Ownership // Journal
of Personality and Social Psychology. — 2011. — Ne6. — P. 1239-1252; Zeder M. A. The domestication of animals. //
Journal of anthropological research. — 2012, — Volume 68. — Ne2 — P. 161-190; Ogden L., Hall B. and Tanita K.
Animals, Plants, People, and Things. A Review of Multispecies Ethnography // Environment and Society: Advances
in Research. — 2013. — Ne4, — P. 5-24; Libell M. Seeing Animals. Anthropomorphism Between Fact and Function //
Exploring the Animal Turn. Pufendorfinstitutet, MediaTryck, Lund. — 2014. — P. 141-153; Herzog H. Biology,
culture, and the origins of pet-keeping. Animal Behavior and Cognition. — 2014, — Nel (3). — P. 296-308; Jalongo R.
An Attachment Perspective on the Child-Dog Bond: Interdisciplinary and International Research Findings / Early
Childhood Educ J. — New York: Springer Science+Business Media. — 2015. — P. 395—405; Hamilton L., Taylor N.
Ethnography after humanism. Power, Politics and Method in Multi-Spices Research. — Palgrave Macmillan, 2017. —
205 p.; Su B. Human-Animal Relationships: A Cross-Cultural Comparison of Human Attitudes towards Animals:
diss.... (DSc) from Anthropology. — Maastricht, 2018. — 243 p.

15



ooutanrannuru GaproHa BOAMMCH XyAyAWJAH TOMWITaH KOSATONI CypaTiiapujia
caknann® komradn 2° . JKymmaman, Boauii Xyayaumpaa okodmamran Bopyx
éaropauruaard KaOpjlapia XaWBOH CysSKJIapu KyWaupwiran xonarna nadH
stwran??. Ymby xonaraarn gaH STHII MApOCHMJIapU XaWBOHJIAD MINTHPOKUA
TypJau yCy/ulapja amMajra OIMWPWITAHJIWTH Ba yJdap MabiyM BasudaHu
Oa)XapraHjuruiaH JanojaT oepaau.

V36eKHCTOHHMAT MIMMONHIA OT, KOJNraH XyAy/[UIapHaa 3ca Kyil Ba 3YKH
Ownman gadH ATHIN ONATH KEHT TapkajraH. XyCycaH, KCHr JaIT Xy[ayjapuaa
HUIKHIWIMK OWjlaH IMyFyJUTaHUO KeraH axXOJMHWHT AadH MapocuMIIapuaa
MapxyM OujiaH OMpra OoT XaMm KYMWIraH. ApXeoJor OJIMMIIAPHUHT TabKUAJIAIINYa,
muioanad aseairu VII-VI acpnapna MuHTakaaa WHITKWYWAJIMK TapaKKUK STraH Ba
ymdy MamFya0T gagH MapoOCUMIIapUra CE3UIap/n TabCUp YTKA3raH>.

Kanumpnan xaliBoHnapra HucOaTaH MyHocabaTHU Oenrujamja JUHUN
AyHEKapanuiap MyXuM axaMusaT kacO 3traH. XycycaH, 3apAyLITHHIMKAA MabOyT
Ba MabnOymanmapHuHT cudaTiiapu TYpJiH XaWBOHJAp KYpuHUIHAA udogaIaHTaH.
[[lyHauHr ek, 3apAymTHHIAPHUHT TaCaBBYpH/Ia WIIOXUH KylLIap xaMm OYiau0, ymap
MabOyn Ba MabOymanap katopuaaH YpuH osrad. bymap: Cemypr Ba Xymo
Kyuuiapu >a4. bynaan tamkapu, Ceamyps, Amaomia, bapsu, 3axxok Ba AKaaxo
kabu mxoOMil xam1a candOuii TacaBBypHii XalBOHIIAp XaM YpHH onran=’.

Typk XOokoHIWIrHAa XalBOHJapra HUcOATaH Y3Ura XOC HTUKOAMMN Kapalil
ycTyH Oynrad. XXymnaaaH, Typkuiiyiap Y3IapyuHUHT KeJIO YMKUIIWMHY 11aX30/a Ba
oHa OYpu Ounan Oornaraniap. IIlyHuHr yuyH xam “Typk xoHW Ba “O0ypu”
TYIIYHUYAJapu CUHOHUM xucoOyiaHrad. Macanan, Typk XOKOHJMrud Oadporuia
OYpUHUHT OITHH GOy YpuH oiaran?’. Kagumru Typk acotupnapuia 6Ypu paHrura
kypa, Kyk 6ypu, Ok 6ypu, Kuzun bypu ned atanran. Y Typk acotupiapuaa bypu,
bypra, Bypxy, Occano, Cuno, Xuno, Xuna, XKuny, Amkap, Kamkup, KypT
HoMyIapu Owjan Tunra onuHagu’s. [llynunraex, Typkuitnapaa “ama” Ba “ammn’
aramanapu OYpHHH aHIJIATraH>’.

Kaaumaan KOHWBOPIAPHUHT TAaCBUPJIAPW JaBiiaT pamsiapu cudaruga xam
xu3MaT KwiraH. UyHku, Oup KaTtop MyXp Ba TamrajapJa TOTEM KOHUBOP EKHU
WKTUMOMK TabakaHu OENTHUIOBYM XaMBOHJApP CypaTh yupahad. XycycaH,
V36eKncTOH Xy/Iy/IHIaH TOMMWITaH MIK MyXpJiapAa axaap, JOUHH, HIIOH, OT, XyMO
BA KMHKMK TACBUPJIAPH TYIUMPUJITAHIATH aHUKIaHTaH ",

23 HoBoskeHOB B.A. Uyn0 KOMMYHHKAIMH H JPCBHCHIIHM KOICCHBIH TpaHncmopT Espasmu / Tlox pemaxmuei E. E.
Kysemunoll. — Mocksa: Tayc, 2012. — 170 c.

2 Mureunckwii B.A. Kyprans: u kypyms 3anaguoit ®epranst. — Mocksa: Hayka, 1972. — 19 ¢.

% Carmynnace A.C. Bakrpmiickas nerenaa. — Tamkent: Y36exmcTan, 1990, — 63 ¢.

26 Crecapes. T'.T1. X0ope3MCKHE NETEHABI — KAK UCTOYHHMK 110 UCTOPHH PEIHTHO3HBIX KyJIbToB CpenHei Asum. —
Mocxksa: Hayka, 1983. — 155 c.; Tpesep K.B. Canmyps-Ilackymx, cobaka-nruna. — Jlenunrpan: I'ocyaapcTBeHHBIH
Opmurax, 1937. — 9 c.; Asecra pycckux mepesogax (1861-1996) / CocraBiaeHusa, oOdmas pemakmus, MPUME.,
copas. pa3a. M.B. Paka. — Caunxr-TlerepOypr: Hesa, 1997. — 14 ¢.; Asecro: St kutodu / M. ICXOKOB TapKUMACH.
— TomkenT: Ilapk, 2001. — b. 18—42.

26 ABecra pycckux nepesogax (1861-1996).... — C. 14.

¥ T'ymmyies JI.H. Kagumru Typrnap. — Tomkent: ®an, 2007. — B. 28,

% Atmapos A.A. V36K XaTKHHEHT KaTHMHH YBTHKOI BA MAPOCHMIAPH.... — B. 15.

2 Yynnomes M., Mynaomesa C. Kaguvuit MarGanapaa yMyMmrypkuit cy3aap // Moziydan sado. — 2010. — Nel (45).
-b.18.

30 Borupos Y. Unk pasnatammak myxpiapu // Moziydan sado. — 2013, — Ned (60). - B. 2.
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Maxmyna Kotrrapuit TypkuitnapHUHT XaiiBoHIap Omnan 0orauk 20 1aH OpTHUK
TaMfrajlapu OYJAraHWHW Kaiia 5TradH. XycycaH, “TOF SUYKHUCH alllMHa YPYFUHUHT
tamracu xucoOnanran’!. 0. 3yepnunr ¢ukpuya, Xutoii ManOanapuaa ampHa
TaMFacu Kapra makmuaa oynram’?. Tor sukucu Tamra cuatiia ake >TTUPHIITaH
xyayanap cupacura Myrymucton, TyBa, Onroit, Kozorucron, Illapkuii
Typkucron karopuaa OaproHa BOAUICHHE XaM KMPUTUIN MyMKHH >,

Kymon Tanramapuna ¢ui, 3edy Oykacu Ba KOIUIOH KaOu XaliBOHJIap TacBHUPH
Oynran*. YMyman onranma, MEHTakaaa apabiap HCTHIOCUTada XaiBOHIa YBTUKOL
KeHr Tapkairas. JXymmanman, Ycrpymonana ¢uira HucOaTaH >bTHUKOAWA Kapari
Y30K BaKT CaKJIaHUuO Koyran>>.

Xynoca cudarraa IyH! TabKUAUIANT MyMKAUHKH, Y30€K XaJlK| JyHEKapaImaa
YKOHUBOpPJIapra HUCOATaH TacaBBypJiap Y3uJa STHUK, CHECUM, WKTUMOUM-
UKTUCOIMA Ba MaJaHuil OeNruiapHU HaMOEH STaju. V36ek xanku axaoanapu
MOJJWM Ba HOMOJAWM MaJaHUATHAQ yIIOy JKuUxaTjaap cakjaaHud Xamaa
calikayutanu® kenrad. JKoHUBOpIIap Myxpiap, AaBjiaT TyFjapy, TaHTajiap, 1€BOPUi
cypatnap Ba yu-py3op Oyiomiapuja AaBjiaT paMm3d, CaKJIOBUM XOMHH Xamja
WHCOHHUHT KEIUO YWKWIT HOTHUAOCH CHUHAMOCH KypUHHILIapuaa wdoananraH.
XycycaH, Typk XOKOHJIWTHAa OYpH JaBiaT paM3ura aijganrad Oyica, KeHMHYAINK
xap OMp BWJIOAT aHa IIyHJai MaXaJlIuid THMcoJutapra sra Oynanu. bynnai naBnat
pamsnapu Typau Xwi ad)coHa Ba PHUBOSATIIAp OWIaH axonW OHTHWAA sHaja
MYCTaxXKaMJIQHTaH.

Tapuxuii TapakkuéT >kapa¢Hiapy Ba JAWHUNA AYHEKAPALLUIAPHUHT Y3TapHILN
HaTWKAacHIa XaBOHOT OJlaMura MyHoca0aT derapajapu XaMm Typiivda KYpUHUII
ojfrad. Harwkana, kaauMaaH yjayFflaHuO KeiaraH aipum AWHUN axaMmusaTra sra
OynraH >KOHHWBOpJap cajnduii axamuar kacO sta Oommaau. MacanaH, UT, WJIOH,
TYHFU3 Ba OOMyFaum KaOW KOHUBOPJIAP aCTAa-CEKWMH CalOWil aXxaMHUATHU Y3uaa
My’kaccam 3Ta Oopau. Acpiap AaBoMuAa OyHAaW AyHEKApail KYpHHHUIILUIAPH
UCJIOM JWHW Tabcupuaa y3rapu® OOpAM Ba TacaBBYPJAPHUHT  alpum
KYPUHUIILIAPUIA CAKJIaHUO KOJIJIH.

HkkuHun  OoOHMHT “XaiiBoHJap OwiaH OOFJIUMK KapauLIapHUHT
THOJIOKAJ XycycHusitiaapu” ned HOMIaHTaH KeWHHTH maparpaduaa )KOHHBOPIIAp
OwiaH OOFIMK MyHEKAPALTHUHT STHOJIOKAN Y3Ura XOCIUTY TaXJIWJ KWIHHTaH.

Masbaymku, Y30ekiap XalWBOHJIAPHU XOMUM, XUMOSUYM, Oapaka KeJITUPYBYH,
33ry WIUIAp YYYH TaKJIUPJIOBYM, TYHOXJIAp YUYH >KA30JI0BYM, WHCOHJIAP Ba
aBIMENAPHUHT  XaMPOXHM, JaBOJjall  XyCyCHATHTa dra, XaB(d-xarapjaH
OrOXJIAaHTHPYBUHM KaOu cudaraap Ownan TaBcudmad kenranmap. Oaprona
Bojuikcuna OYpu, OT, KYH, KOpamoJs, 3UKM, WIOH, Oaka Ba Oolka Kymiad

31 Maxmyn Komrapwmit. Jlegony myrotut Typk. [ Tom. — Tomkent: ®an, 1960. 89-91-6etmap.

32 Tamru momcmamckolt Lenrpansroit Asmm. — Camapramn: MUIIAH, 2019. — 353 c.

33 BaGaspos T, KyGatun A. K BOMpPOCY 0 TEHE3UCE TAMT HA MOHETAX 3aTAHO-TIOPKCKOTO Karanata / Matepraiist
MEKIYHAPOJHOH HayuHOll KOoH(epeHumn «Apxeonorms Kazaxcrama B 310Xy HE3aBHCHMOCTH. HTOTH,
MIEPCIICKTUBEY, MOcBAmEeHHOH 20-mermro Hezasucmmoctu PecryOmukm Kaszaxcran m 20-netmro HMHctmryTa
apxeonoruu M. A. X. Maprymana 12—15 aexadps 2011 . — Ammatsr, 2011, Tom I1. — 296 ¢.

3 Preemanse . Jlpesnne mouersl Cpenpeit Asuu. — Tamkent, 1987, — 27-31 c.

3 Gritsina A.A., Mamadjanova S.D., Mukimov R.S. Archeology history and architecture of medieval Ustrushana. —
Samarkand: IICAS, 2014. — 12 p.
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XalBOHJIAp OMaJ KEATUPYBYM XamJa aCpOBUM XYCyCHSATra sra, Ae0 HIIOHWJITaH.
byHnnman Tamkapu, XalBOHJIADHWHT CAKJIOBUMIMK Ba3u(aCHHW YIAPHUHT TYMOD
cuarua scanran OMpop KUCMH EkHM yinap OwiaH OOFIHMK JKHXO03JIapAa KYpHIII
MyMKUH. MacanaH, 3pTta TOHrjJa KuM uyauga OYpuHM Kypca, KyHH OMaJIH
OYnuinura umoHaawiap. Xopa3M axoJIMCH TaCaBBypJapura Kypa 3ca, KMilu OUpop
IOMyIll OWjiaH Kydara uyukca, 0o3zopra O0pu0O, KYWHUHT OOIIMHW CHJIAIM IHApT
Oynran. Arap myHmad KWica, YHUHT YIla KyHTH WIUIApW aximd Tapadra xan
Oymumura HImoHuIran>’,

daproHa BOAWWCUHWHT TOFHM XyAy/Ulapwaa TOF SYKWACH (apxap) OwyaH
OOFNMK Kapaluiap cakaaHu0 Konran>’. AXOJM opachja X03dpraya TOF PUKHCH
“Oy3pyk” nebd artamaau. Tor sukucura OyHaal MyHocadaT WIIK YpTa acpiapiard
TYpPKUJIap/a MIAK/UTAHTaH KUUWK OWiaH OOFJIMK KapallJIAPHUHT TabCUPU OYJIUIIN
MYMKUH. UyHKH, MaxaJUTUi axoJii KUMUKHY “‘Taka’ 1e0 XxaM araiiiu.

Xymoca cudarnma uryHHW KaWg o dtam MymkuHkH, ®aprona Boguiicm
axOJIMCHHUHT KYyHIAJIWK XaéTtuaa EBBOMM XaWBOHIapra HucOaTaH Kaparuiap
TpanchopManmsiITa yuparan OYau0, Xajak TypMyIl Tap3uja ACSpPiad CE3WIMalIu.
Adcona, acotmp, XHWKOSA, MaKOJ XamjJa XaJlK OF3aKd WKOJAWHHUHT OOIITKa
HaMyHaJIapuJa *KOHUBOPJIApra OuJl YbTUKOJ U3JAPUHU YUpaTUIl MyMKHH Ba yjap
OwiaH OOFJIMK WUIIOHY KYPUHUIIJIAPU XaM MaBXKYI.

Hkkunum OoOHMHr “OunaBuii MapocumJiapia KOHUBoOpJap OwWjiaH
0OFJIMK IYbTHKOANH Kapamiap” me® HOMJIaHTaH yuwHUM Taparpadmma y30ek
XaJKW OWJIaBUM MapoCHMIIapHaa XalBOHJIAPHUHT TyTraH YpHHU, yiapra Oarumuiad
VTKa3WJTyBYM MapOCHMJIap Ba Ma3Kyp >kapaéHiap/a >KOHuBopiapaan (o aamann
onaryiapu ound OepusraH.

Mabaymkn, y30€K Xallkiu OWJIaBUA MapOCHMJIApUia >KOHHUBOPJIAP MYXHUM
axammsT kacO sraau. dapszaHa TyFWIMMKAAH TOPTHO TO madHTada OYaran
MapOCUMHUMA XaéT/la UHCOH Ba XalBOHOT OJlaMU YpTacuaaru MyHocadar akc 3TraH
ky1ab ypd-omaTinap MaKMyaCHHH KYPHIIT MyMKHH,

XX acpuuHr Oomnutapuaa Boamid y30eknapuna (ap3ana TyFAIUIHAA TYFPYK
CHT'HJI KSUUIK YUyH OYpu Tepucuaan doigananuiarad. ®ap3aHa KYpHIl KMKOHU
OYnmaraH aiipuM aémiap OVPHMHHHI THUINHMHU OcUO FOPHII oAaTh Oyiran>®. Axomu
UIIOHYMra Kypa, OYpUHUHT THIIM EKM TEPUCU MArvK Xycycusrtra sra Oynau0, y
OenymT aémiapra dap3ang ayHéra kenmmura épaam Oepaau, ne0 XHUCOOIaHTaH.
bypu tepucunm cysra uaiu® wumpmica, TyrmaraH aémiapra Qoiiga Oepurmmra
MIIOHY MaBxkyn Oynaran™. BYpu THINM TEKKaH >KOHUBOPIAP TYIITHHH HCTEHMOJI
KWINII KeIUH-KYEBaap Ba Oedapsann aémiap yuyH ¢oiinanm xucoOmanran *0 .
[IlynuHr yuyH XaMm Y30€K Xallkh AyHEKapaliapu TU3uMmuaa Oypura HucOaTtaH
AJIOXU/1a UIIOHY TU3UMH IIaKJJIAHTaH.

benymr aémurapuunr dapzann kypuimu ydayH OakapuiyBuu amMajuiapia
(dakaTtruHa OVpPUHUHT KHCMJIApHIAH »SMac, OalKku OOINKa >KOHHUBOPJAPJAH XaM

36 Cuecapes T.T1. PeuKkThI JOMYCYIBMAHCKHX BEPOBAHHI M 0OPAI0B v y36ekoB Xopesma. — Mocksa: Hayka, 1969.
-C 317

*7 lana &3yBnapu. AHMKOH BHIOSTH BytokGouru Tymanu LIMpMORGYTOK Kumiorw. 2018 i,

38 Ammmpos A.A. V30eK XaIKUHHHT KAJUMHUH YBTHKOA BA MAPOCHMIAPH. ... — 17-0¢€T.

* Jlana &3yBnapu. AHMIKOH BHIOSTH BytokGouru Tymanu LITMpMORGYTOK Kumuiorw. 2018 .

40 Ammmpos A.A. Y30k XATKHHMHAT KAAUMHAR YBTHKOM Ba MAPOCHMIAPH. .. — 18-6eT.
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dorimananuiarad. bymap karopura xopamois, OT, KY4KOp, MT, KyéH KaOu yi Ba
EBBOIY XaBOHJIAPHU MHUCOJT chdaThIa KEITHPHUIIT MyMKHH.

XaiBOH KucMJlapu OwyiaH OUpra, YHUHI HOMHU XaM CaKJOBYM XapakTepra sra
xucoOsanrad. [IlyHuHT yuyH ¥30€K XaJIKi Opacu/a XalBOH UCMJIAPUIaH CAKJIOBUYU
cudaruaa doimamaHuIn oAaT Tycura KAprad. XycycaH, 0oja TyFWiTaHAaH CYHT
KYT Kacajra JajitHaBepca, KY4Kop UCMU Oepuiirad Ba yuidy »KOHUBOPHUHT HOMH
MarvK axaMMsATra sra skaHnurura umonwirad ‘!, Xosmprm kyHa xam 6Gona
TYFHIIMIIA OWJIaH OOFIWK ojariapia ymoOy wumcemaaH ¢oimamananm daprona
BOJMNCH axojucu opacuaa yupad Typaau. byHpnalk ucMm OepulljiaH Makcas,
(dap3aHIHUHT KacayuKIapaaH Gopur OVNIHWIAIAH TalTKaph, YHUHT YJIFaluimmaa
ymly XalBOH cH(paTIAPUHUHT YaKaJIOKKa YTHIMUTa WIIOHY OynraH. byryHru
KyH/a XaMm Yy30ek xanku opacuaa dapsanmiapura Illepszon, Jounn*?, Kyukop kabu
rcemuiap oepuiaau.

XalBOH KucMIIapuaaH Tymop cudarmaa doiigananum kKaauMmaaH oOapua
XaJKjap AyHEKapalimaa MaBxya OynmO, y30ekimapaa xam ymlOy Koujara amal
k0 kenwHTad. Hatwkana, ymapaad ¢GoiaalaHANTHUHT Y3Ura XOC MEbEpapH
IMaKJUTaHTaH Ba XyyIWi HyKTad Ha3apJaH MabiyM TadoByTiapra sra.

Boauiinuknap Typiu XaWBOHJIAPHUHT KHCMJIApPUAAH KyHIAIUK TypMYIIJia
Tymop cudarnma doinananammiap. Macajgan, AHAMKOH BWIOATH bymokOomm
TyMaHHU1a TyMOpiap KUpK MapTa “Ecun” cypacu YKuO 1aM conuHCArvHa, XakuKuit
CaKJIOBUM TyMmopra ainanaau. AKC xoJjijia, y Oup mapya xalBOH Oyjiaruiauruya
KOJIMIIA MYMKHH, JieraH Kapalll KeHT TapKainran™®.

S"36el<napj:[a (hap3aH TyFUITaHaH CYHT YHTA OMPUHYY KUHIUPHWITaH KyHTaK
“ut kyinak” ned arairad. Ymly kyHIaKk 4akajgoK YMJIIaCy YMKKAd, €4u0 OJMHTaH
Ba utra €3ub Oepwirad. bojara Teruinn MyMKuH OYjrad 0ajio Ba KaCaJUTUKJIapHU
Iy OpKaJid WTra YTkazubd roOOopuill MyMKHH, /€0 HIIoHWIraH. Ut maruk uyn
OpKaJIM ym0y KacaJUIMK XaMmJa HOXYILIMKJIApPHU Y3Ura TOPTUO OJIMIIM TAaCcaBBYP
KWJIWHTaH. byHmaH Tammkapu, WTHUHT THAIIA OOJIAaHW CAKJIOBYM TyMop cudaTtuaa
AHTH TYFWITAH YakKajloKka ocubd kyiwiarad. WUt kyinak kuiiampuin oaaTu
Vy30eknapAad TallKapyu TOXXHUK, KAPFU3, KO30K Ba KOPAKAJIMOKIApAa XaM MaBXKy/l
oymran®.

bona tyrunumuaa OaxkapuiaaguraH €KW YHra KHUUAMPWIYBUM WIIK KUWHUM
OwiaH OOFIMK Mapocumiapaa OYpH THILH, TEPUCH, OT ENIH, Kyl MAaTUHUA TyMOpP
cudarraa TakuO Ky¥uim omgatk OynraH. AffHUKca, Kyml natuaaH (odaaaaHuIn SHr
KaAUMUW WIIOHY KYpUHUIUIapuaaH Oupu OYnubd, OyHaa uOTMaoMit AuHUH
TYIIyHUJIAp, KAAWMMUW JIMHUK Kapaluiap Ba WCIOMMUWA TacaBBypJap y3apo
KOPHIIHNO KETTaH.

K¥yiHuHT cysaru Ouiad afo STUIYBYM Maruk Mapocumiiap Kaaum/aaH Oaxxapuo
KeIMHraH. XyCycCaH, KYWHHMHI Kypak Cysard OW/iaH XaM MabjyM Makcajiap
HazapAa TYTWIraH Xojda aMmasl Oaxxapwiaau. A3ajilaH TYPKUH Xankjap KYWHUHT

4 Cuecapes I'.T1. PenHKTBI JOMYCYIbMAHCKHX BEPOBAHMI M 00PAI0B v y36ex0B Xopesma.... — 316 ¢.

42 Baxponosa J.K. OmaM MaH3apACHHMHT MMIUTMH-MAJAHMI BA JTHHIBOKOTHHTHB KATCTOPHSUIAHMINH. — TOINKCHT:
Turon-igbol, 2021. — 85-0er.

43 Jlama é3ysnapu. ArmmkoH BHOATH BynokGomm tymanu [TupmonOynox Kummors. 2018 tim.

4 Cuecapes I'.T1. PenHKTBI JOMYCYIbMAHCKHX BEPOBAHHI H 00PAI0B ¥y y36exoB Xopesma.... — 320 ¢.
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Kypak cysarujaaH Oamopar €ku €By3 pyXJapHU KyBuIll yuyH, DaproHa BoAMiiCH
XyAyIuaa 3ca KYWHHHT Kypak CcysaruaaH OoIIKa Makcaspiapaa (o aiaHmiaag.

V36ek xanky nJyHEKapalnnra Kypa, XailBOHIAp HHCOHHH CaKall GHIaH 6mupra
JaBOjall XycycusitTura Xam sra Oynanu. bywpainap cupacura yit Ba E€BBOIM
XalBOHJApP KaTropu KyluUlap Xamjaa OajuKJap XaMm Kupaau. YJapJaH XaJikK
Tabo0aThuIa XaM aMajidi, XaM MHCTHK >KMXaTJaH AdaBoJialll MaKCaJuJa KEHT
doitnanannnran. XaiBoHaapaan OyHmai Makcaiapaa ¢oinaganum ymoy KyJbT
OwiaH OOFJIMK MAapOCUMJIAPHUHT CAKJIAHTaH KYPUHUIIKA OYIUIIN MYMKHH.

Xynoca kunmub aWtranaa, y3Oeknapaa XaWBoHIapAaH Aesapiv 0apya MaBCyM
Ba XoJjlaTiapjard OWJIaBHi Mapocumiiapjaa KeHr olinamanniaad. Acpiap
JABOMHJIArd KCHI' KYJIaMJIM MaJaHMi ajokaiap Tydaimn ymly Mapocumap
KOPUIIMK Tap3Ja IIAKIJIAHTaH Ba KaJWUMUAW JUHHAU TacaBBYpPJIAp WCIOMUUA
TYIIyHYAJIapra CUHIMO KETTaH.

XalBOHJIADHUHT Y30€K XaJIKW OWIaBUH MapOCHMJIApUJArd HMINTHUPOKHU
KEHUUHIu JaBpra kenud Xajk Tabo0atv OuiaH KOpuIMO KETraH Ba HaTUXaja
MUCTUK Tabobarnma ymapaad ¢oWmaaHWIl OJaTjaph KEHT TapKajrad. YJjap
V3UHUHT aBBAJIIM MapOCHM XYCYCHUATHMHM HMYKoTraH Oyiica-fa, HCIOMHUMA
TacaBBypJiap OwiaH apanamum0 KeTraH. byHmaH Taiikapy, XaBOHJAPHUHT Maruk
XyCyCHUSTH OOpJIUTUra WIIOHY axXOJWHHM PpyXud SKUXaTAaH JaBojamiga V3
aXaMUATHHU cakjaa0d KoJIraH Ba OYIyHTM KyHJAa XaM YHra JaBOJIOBUM BOCHUTA
cudarra Kapagaau.

HucceprauugaHudr “7KOHUBOPJAPHUHI WXKTHMOUI XaéT Ba Xy:KaukKaa
TYTraH ypHu” 1e0 HOMJIQHTaH YYuHYM 000u1a Y30EKIIapHUHT XailBOHTa HUCOATaH
MYHOCA0ATUHMA PUBOXJIAHUIN OOCKMWIApH, KYHJAJIWMK WXKTUMOMHA xaérna
YKOHUBOPJIADHUHT YPHU, NEXKOHUYWIMK Ba YOPBAUWIMKIA XAaWBOH KYyJbTH Xam[a
XyHapMaHTUWINKIArH XallBOHJIAPHUHT CUAMOCH TaXJIUJ1 KAJIMHTaH.

Mazkyp 00oOHuHr “MHCOH Ba XaiiBOH ypracuaaru MyHOCA0ATJIaAPHUHT
PUBOKJIAHUII OocKuuwiIapu” 1e0 HOMJIaHTaH OWpWHYM maparpaduma BoawiA
aXO0JUCH WXTUMOUN XaéTuaa XaWBOHJAPHUHI VPHU XaMJa axaMUSITH O4HO
Ooepunran. Kaaum axaonjiapumMu3 TOMOHHMAAH YPHATWUJITAH MEbEpIAp MabiyM
TacaBBYp Ba Kapallljlapra acocjlaHaJn. AXO0JIM OpacuJard MapKy]l Kapaiuiap yu
XaWBOHJIAPUHU MapBapullUiail Ba OOIIKA >KOHWBOpJApPHU Taluaraard YpHUHU
aHIJIaraH XoJi/1a yJapHU acpallira UHTWIKILTA 0JIN0 Keaaau.

Kanumnas >xoHUBOpapra HUCOaTaH aHUMAJIN3M acocuaa MyHocabaT OyJraH.
SbHU, XallBOHOT OJIaMM YCUMIIMK JYHECUAH aKpaTuO OIMHUO, Y0y KYHUKMasIap
acocWJa THPWK MaBxyaomiap ¢apkiaHaa Ba YHra HucOaTaH MabiyM
MyHOoca0atnap ImakanaHaam *° . HaTtmkama, XalBOHOT OJaMH HMHCOH Y4YH
tabuaTaaru ajoxuaa Oupnuk cudartuaa TacHUpIaHAIH.

XalBOHOT OJlaMM XaM MHCOH TOMOHMJAH MabjyM TypyxJjapra OViuHaau Ba
ymly TacHH(IAIl OpKaldW yjapra HucOaraH MyHocabar IMaKJUIaHAaWd. YJIapHU
rypyxJjapra axpaTulljga XaWBOHHWHT WHCOH TYPMYII Tap3ujaard YpHH, (ebni-
aTBOPH, TAIlKM KYPUHUIIM KaOU TypJju OMWUIAp MyXHM aXaMHAT KacO 3Taau.
Tabuuiiku, ylapHUHT )KXaMUATAArd YpHU aiiHaH ymidy capasnaiil Tajabdaapura kypa

4 Ingold T. What is an animal? — London and New York: Routledge, 2003. — 1-2 p.
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makurananan. [llynnmaii  capamamn  MebépiaapumaH  Oupu  aHTPOMOMOP(HUCTHK
Kapamnniapaa sSKKoJ HaMo&H Oyiaamu. AHTpono3ooMopdu3M KaauMaaH WHCOHHHHT
XaWBOHOT oJlaMHura HUCOaTaH MyHocadaT YpHATHIN Ha3apwii acociapu cudaruaa
XU3MaT KWIMO Kenaau. YHra kypa, taOuarnard »KOHUBOPJApJaH alpumiiapu
V3UHU TYTHIIHWJIAH WHCOHTA XOC OYJraH XyjkK-aTBOp ajiomMarjapra sra OYJiras.
bynnan Tamkapu, XaiBoHJIap XaM ¥3apo MyHocadaTiapra 3rajuri, ouwia Kypuliy,
eryJIMK ydyH MHCOH Kabu Kypamwmmu Kuécnanran’®. Bynpaii y3ura xoc Kapama-
Kapllld ajJoMaTIapHU Y3uaa HaMOEH 3Taaurad skapaéH, Ae0 OaxoJail MYyMKHH.
Xymnac, OyHaad Kapaiiap acocuJla MHCOH XaWBOHJAH Y3ura XOCIUK Ba V3
HaBOaTHAA OJIaM/IaH 3Ca XaWBOHOTIa XOCIUK MaBXKY/, JEraH Kapall IIaK/UIaHTaH.

MabayMKH, KaauMJaH WHCOHJAP XaWBOHJIAPHW KYyjara ypratuil OpKaau
OyTyH OOIIUIM UKTHCOJMUA TaPMOKKA acOC COJITaH Ba YJApHU MapBApHUIILIAII KEHT
tapkanrad. Illyngali TapMokiapaaH OWMpH — YOPBAYMIMK OYNIMO, y axOJMHHHT
WKTUMOUM-UKTUCOANHN XaéTHa MyXUM axaMUATra sra OyJraH.

WMoxtumonit xaétna XalBOHJIADHUHT TYTraH YPHH Ba aXaMUATH KUIUIOK Xama
maxap/ia MKKM XWil JUHAMHUKaHU Kypcataau. Kunuiokivknap ydyH yjapHU
nMapBapuinian MabyM OWp MamrFyjaoT cudaThuaa axamMusaTim Oyica, miaxap
axOJIMCH YUYH 5Ca dPMaK Ba KM3UKHII CU(daTHIa KapaJuIIi XapaKTEePIIvIUp.

YurHun 600HUHT “/|eXKOHYIJIHK Ba YOPBAYNINK/IA XaHBOH KyJabTH 11e0
HOMJIQHTAH WKKWHYM maparpaduaa BOAWN aXONHMCH KYHIAIHK — XYKAJIHAK
MaIFyJIOTJapUra XaWBOH KYJIBTHHUHT TabCHPW HTHOTpAdHUK Marepuaiap
acocuaa ound OepuiraH.

Tapuxuii-apxeosioruk MaHOanapJaH MabIyMKH, MUHTAKaJga KaJuMJIaH
JEXKOHUWINK, YOPBAUWJIMK, OBYWIMK, XYHApMaHAUWJIUK KaOu  XYKaJIMK
MAIIFYJIOTJIAPA KCHT TApPKAJITaH XaMmJa alupuM XY XKUTUK TypJlapu 3¢a XaWuBOHJIAP
OwiaH OOFIMK Tap3Aa MIaKJUIaHraH. TaOWWMKW, axOJMHUHT KYHIAIUK TYypMYIII
Tap3u Ba MApOCHMUH xaéTria ymoy KuxaTiiap MyXuM YpHUHTa 3ra OYJraH.

Kangumnan Typkui XalKIapHUHT WWIIMK TaKBUMW ACOCHMHHU KOHUBOPJIAP
TaIIKWJI 3TUO, yJap CHUKOH, CUTHUP, Hyndapc, KyEéH, OaMK, UIIOH, OT, KYi, MaliMyH,
TOBYK, UT Ba TYHFU3 HWiapura OYnuHran. YmlOy mydan #Hwuiapu TaOuui
xoaucamapHuHr Hudogacu BasudacHHM xaM OakapraH. MacanaH, CHYKOH,
nynbapc, OanuMk, OT Ba HUT MWWIIApU OFWAP JaBp XucoOjaHrad. AXoau
QyHEKapalura Kypa, ailHaH FOKOpUJaru XaiMBoHiap OuinaH OOFIMK Mydasl Huauaa
KATTUK MEXHAT KWIMHMILK 1apT OYrad Ba yia Wu spkakka kuécianrad. Curup,
WIOH, KYH, TOBYK Ba TYHFH3 MUILIApH >Ca €HTUII KEJTyBUd aén ium neb atanran®’.

Xyxanuk xa€Tuaa YOpBAUWIIMK, AalHHUKCA, KOPAMOJIHU MapBapUIILIal MyXUM
axamMuAT kacO 3TraH. UyHOHYM, IIyHra AOUpP alpuM MapoCHUMJIAp MIaK/UIaHTaH
oynub, ymap XO3MPru KyHJa XaMm a0 ATHO KeNMuHAad. Yiaap opacuaa Oy30K
TYFUJIUIIN OUJIaH OOFJIMK MAapOCHM aJIOXH1a aXXpanud Typau.

®aprona BuwioaTh ONTHApUK TyMaHWAA CUTHUP TYFUIIM OuiaH “Yrus
TapKatuill’® oAaTu OynraH OYnau0, yHra Kypa, SsHr'M TYKKAH CUTUPHUHT CYyTH VU3
ne0 aranrad. Onarna CUrup TYKKAHWIAH KEWHWHTHW COFMO OJIMHTaH OMPWUHYU CYT

6 Descola Ph. Beyond nature and culture. — Chicago and London: University of Chicago Press, 2013. — 3 p.
47 Anmpos A.A. KanenmapHsie npasaauky, 00bran u 06psausr / Y36eku. — Mocksa: Hayxa, 2011, — C. 440.

21



TE€3 auuiIM Ba MNUIUIOKKA YXIaml Xojarra Keiaud Kojiaid xamJa y ceaaHa
CONIMHTAH Xojda aumiIad Kyuuiaaad, spTackd KyHM 5ca TaWépjlaHraH MaxcCyJjaoT
KYIIHMIapra Tapkatmagu®®. BusHudrua, ymly ofaT 3aMUpHAA CUTHPHHHT HJIK
CyTuHM Oomikajap OwujaH OaxaM Kypulll Xamja SHTW TYFUIraH Oy30KYaHH
KYIIHWAJapra MabiyM Kwinbd Kyiuin Oynca kepak. UyHKH, KYIIHUHUHT MOJIU
KYMAaRUIINHE HAST KWIHG, “YFU3 HU HCTEBMOJ KWaaunap. Y36eknap yuoby ogar
OakapuiraHjaH CYHr yopBaja Oapaka Oymaau xamaa Oy3oK4a COFJIOM YIIFasiiu,
ne0 UIOHWIITaH.

Xynmoca cudatuaa UIyHH TAbKUAIANI KOW3KHA, KUIMAJIAP KYHIAIWK TYPMYIII
Tap3uJa MapPOCUMJIAPHUHT VpHU Ba axamusata Oekuéc Oynran. Kymnab
MapocuMJjIapAa acoCHii BOCHUTAaYM Basu(aCHMHM MUHT HunapaaH Oepd aliHaH
»kKoHuBoOpJiap Oakapu® kenrad. IIyHuHT ydyH Xam V30€K XajKyd JyHEKapaluaa
xalBOHIapra HucOaTaH Y3ura Xoc Kaparl IaKulanrad. AWHUKCa, YOpBAaUMIMK Ba
JEXKOHUMIMK OuiaH OOFJIMK MapocumiapAa yimdy KuxaT SKKOJI Kys3ra
TallIaHA/H.

Yuunun O0OHMHT “XyHapMaHIUWINKAA KOHHUBOpP cuiimocu” 11eb
HOMJIQHTAH CYHITH Tnaparpaduma MWUIMKA XyHapMaHTUWJIAK —aHbaHajapuaa
YKOHHUBOpPJIap OuJiaH OOFJIMK paM3 Ba OeNrujiap Tax, il KWJIMHTaH.

Tapuxngan MabyMKHA, MUHTAKa/na KaJWMJAH XAWBOH CypaTH €KW IIAKIIH
ndomananran OeNruiv HAKIUIAPDHM KYJIAlll aHbaHara aijanrad. Ymoy Oenruiap
MUHT HWJUTAK TacaBBYPJIAPHUHT Maxcynwm cudaruga y3 MabHOIApuUra XaM sra
oynaran. Kagumaan Oynpaii OenrwmmapaaH doiimanaHuim y30eK XajaKd aHbaHABHI
XyHapMaHTIWIATHAA XaM KeHT Tapkanrad. [y tapuka, xap Oup xXyHapMaHTUHITHK
COXACHHUHT Y3ura Xoc OeJird Ba pam3Jiapy IIAKJIJIAHTaH.

Vpra acpnap XyHapMaHUAIArAA 300Mopd TACBHPIAp Opackaa Kyl o6pasu
SHT KEHI TapKajlran opHameHT xucoOmanaam®. X acpia Tapkanran Ge3akiapiaH
sAHa OMPH JKOHWBOPJAPHUHT KAHOTIM cypatiapuaup. KaHot OuiaH TacBUpJiaHTaH
OyHJai »KOHMBOpJIApra WT, OYpH, CEHMypB KaOW XaWBOHJIAPHUHI CypaT/iapu
knpamn’. XaiBoH TacBUpPU Xamaa Ge3akIapHHUHT Y36EKHCTOH Ba yHra TYTAll
XyAyJapAaH TONWIMIIN aXKI0JJIapuMHU3 TacaBBypJiapuJa >KOHMBOpPra HucOaTaH
LIAKJIJIAHTaH KapalUIAPHUHT Y3Ura XOCIUTMHA KypCcaTaIn.

3oomopduk Oe3akap yuyH ¢urypa €ku YHUHT KUCMJIADA MYXHAM axaMHsITra
sra. Macanan, 0o1il, maHxa, 0K, THPHOK Ba 10X KaOKW KMCMJIap XyHapMa unIuKIa
KCHI KYJUIaHWIraH. AWpHUM HakKIUlap 5Ca CHUHKPETJIAIlyB HATWXKacuaa aci
IAKJIMHA WYKOTKO, YCUMITMKIIAp KYpUHHUILIKMTa aiianrad. MacasaH, 00J10M HaKIIn
acua 3apAyIITHAIMKIArd AXITUIHK PyXH — (JapHHUHT KAaHOTH XUcoOaaHaam ! Ba
ynap adcoHaNapHUHT caHbaTAarn KypuHUInM cudaruaa G6axonaHagu>’. By kabu

8 Jama é3ysaapu. ®aprona unosTd, OxTHapuk TyMand. [lomocon xummorm. 2021 Hmum.

49 A6 mypaxmonos M. IX—XII acpiap cambatuaa Mugonoruk Massyaap tasuvu // Y3JCMH xabapnapu. — 2018, —
Ne3 (7). — 65-6er.

30 Asbenes TLIIL JlpeHme kbIprombl. Ouepkn HCTopuu W apxeonormu // http://kronk.narod.ru/mono/mono htm. —
104 c. (13. 07.2017).

1 Album B. Uzbek Embroideries and Carpets in Foreign Collections”. Authored by E.Gyul / Series: “Cultural
Heritage of Uzbekistan”. Edited by A. Abdukhalikov, E. Rtveladze. — Tashkent, 2017. —P. 9.

52 Baimakos K.M., Teprosas [ A. O MH(ONOTHYECKUX KMBOTHBIX H «300MOP(HOM KOTE» BCEJEHHOH MO
MaTepHAIAM KOJUICKIIMH XYIOKCCTBCHHOTO METAJIa M3 CpPeAHCBEKoBOro ropoga Hesakxer // Ussectus HAH PK.
Cepust obmecTBeHHBIX HAayK. — 2006. — Nel. — C. 109.

22



KOPUINHK Oenrujap Tabwar KywiapuHu HQoMaJallHHAT OUp KYpUHUITH OYnuno,
XalWBOHOT OJIJAMUHUHT ¥3UTra X0C KUXATJIAPUHU HAMOEH 3TaJIH.

XalBOHOT ojlaMK OWJIaH OOFIMK TYPJIM HAKIUIAP TUIAMIY3IUK, aTIaCUUIIAK
Ba cy3aHa Talépnalniga xaM KeHr KyJulaHwirad. Yjgap Mapkazuii Ocué Ba Typk
ruwiamiapuaa “‘rapaaHud mytyp. — TysSOYHHMH, “moiu Mypr~ — Kyl €KW JIOUUH
MaHXacH, XY»KaHJ CY3aHACK/la YUPOBUM ‘TIMAMIOKHU IIYTYyp — OT, CHUKOH, YyMUYyK
n3u, BoOkeHTna sca “ToByK o&ru~ Kkabu Hakuiap xucoOnanaau. dakarrmna
Bbyxopoaa Kymuiap Ba XalBOHJIap ¥3 akcW4a TacBUpiaHraH OYynuod, Oyjapra MUCOI
tapukacuaa BoOkent tymanu Illak kunmioruwga TaiépnanyBuu “xypo3” Ba
“Yprak” €km  “apno Ypaak”® Hakmuiap OyaraH O daproHa BOIMICH
XyHapMaHJUWINTHAIA KYJUIAHWIYBYM paM3jiap Ba OeNruiap 5ca KOPHUIIUK Tap3/a
IIAKJIJIAHTaH.

Kynon-ycranap TOMOHUJAH sicajiraH WIMILIAPHUHT HOMJIApUAa XaMm ailHaH
“Ypoak” aTramMacu Xo3uprada cakjiaHuO KojraH. XycycaH, JAOpyd €KW Mai yuyH
UIIATHO KEJIWHTaH MyFo0a, ’bHU YPpJaK HOMJIM WAMII aifHAH IyHAAN KUXO031Up.
Yy WIUIIHUHT XyCYCHSATH IIYHJAH HOOpATKu, OEMOp MOPUHM HMUHUIIKA YUYyH
VpHuaaH typuinu mapt OynmaradH. Kacanm omamra CyrOK JOpWIapHU HUYMPHIL
xamja €HOoluiaraH Xojija Mal Muvil y4yH ymly HWIWIN JKyJa XaMm KyJal
xucobOsanaau. Ymly WUWIUIIHUHT Y3ura XOC JKUXAaTH IIyHAAKW, “‘mMyroda”
¢nbonuiaruica €Kk HUKATWICA XaM WYWJArud CyroKIuk Tykunmanau. [IyHunr
YUyH XaM Ym0y HIMOI HIUTATHINrA KyJa XaM Kylail xucoGnanran. “Yprak™ xank
XY KaJIUTHIATH 3apypuii uaniniapaan oupr Oynrad. Ymoy WIuITHUHAT KaTTa (0HA)
Ba KMYKWHA (KYyrKajapy) X0JIaTaard TypJiapy MaBxyJ OYiraH™ .

Xynnac, xaWBOH INakjiu OwjiaH OOFJIMK pam3 Ba Oenarwiap V30eK Xaiaku
XyHapMaHJUWINTHAIA XO3UPIU KyHAAa XaM KYJJIaHUO KEJMHAAW XamJa Y3WHUHT
axaMUATHHU Xanurada hWykormaraH. KonmaBepca, XyHapMaHAuWIUKAA KYJUIaHUO
KENMHAETTaH alpuM JKUXO03JIap €KW YJIAPHUHI KUCMJIApUTa OWJl araMajap Xam
xalBOHJIAp HOMHY OWJIaH YamOapyac OOFIMK OYJIraH.

V36ex XamKk XyHapMaHIUAIMATHAAA NIAKIUIAHTAH paM3 Ba OCNTHIAPHHUHT
BY)XKYJra KEIWIA axOJWHUHT JHHUH-MH(OJIOTHK Kaparuiapu, TYpPMYIl Tap3H,
Tabuar Xxamjaa Taduar Kywiapu OWiaH OOFJIMK TacaBBYPJIAPUHUHT MaXCYJIUJHUP.
XycycaH, TypJii Kylulap Ba XaWBOHJIAp TAacBUpJApH TYKHUMAUWIMKIA XO3UPrU
KYHAQa XaM KyJulaHuiaaad. Adpum  Oenarwiap 53ca  y3rapuiuiapra  y4dpao,
YCUMJIMKCUMOH KYPUHUII €KW T€OMETPUK MIAKJUIM HAKIJIAPTra alJIaHTaH.

YMyman onraHja, Y30€KIapHUHT  TypMyll  Tap3d Ba  KYHJAQIUK
MaIFyIoTIapyuIa XaiBOHOT OJIaMH TYFPUCHIATH TacaBBYPIAPHUHT WO TaTaHUIIH
JNEXKOHUMJINK, YOPBAUYMJIMK XaMJia XyHapMaHAUWINK (PaoausaTuaa SKKOJI Ky3ra
tanuranaan. UyHku, acpiap gaBoMHAa ACXKOHUWIMK Ba YOPBAUYMWIAK (HDAONHATH
OWIaH WIYFyJUIAHUII aCHOCHAA YW XaiBoHjapu OwiaH OOFJIMK Mapocumiiap
maK/yianrad. Ymly wmapocumiap TaOuaT 3aHXUPHHM acpalira KaparuiraH
KUIIWJIAP OHruja OWOAxJIOKWH TacaBBYPJIQPHUHT IIAK/UTAHUINKWIa acoc Oynubd
XU3MaT KUJITaH.

53 Sukhareva O.A. Central Asian decorative embroidery. — Tashkent: IICAS, SMI-ASIA, 2011. — 45-90 p.
* Ypumak Oup HEUa JHTP BA XKYKANAPH, STHHA KHYHK HIUOIMAIAp 3ca TaxMuHAH 200 rpaMM atpouaa CHFMMTA 3ra
OynraH.
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XVJIOCA

V36ex Xankd KamuMIaH XaiBOHIApra HMcOaTaH YpHATHIraH MyHocabart
TH3uMHUra dra Oymran. YmOy tw3uMm ad)coHaBWi, AWHWK Ba MapOCUMUI
Wiaau3napra 3ra 0ynud, XO3UMpru KyHrada axojiy TacaBBYpHAa CaKIaHHUO KEIMOK/A.
Acpnap naBomua pyi Oeprad AMHUHN Y3rapuiiliapra Kapamaii, yimoy TacaBBypiiap
KOPHINAK PaBHUIIAA U3 KOJAUpraH. XyCycaH, XaJlK OF3aKd WMXKOAW HaMyHaJlapuaa
adcoHa, pUBOAT Ba MAKOJUIAp KYPUHHUIITHAA aKC ATAJIH.

XaWBOHOT onamu OwyaH OOFJIMK TacaBBYypJiap HaTWXKacHa >KOHWBOpJIApra
XOMHM, aXA0M €KW XUMOSYHM Tap3uja KapairaH. YmOy cudariap Tabchpuaa
XaWBOH CHIMOCH MabJlyM OUp Xyayad, HKTUMOWN TYPyX Ba XaTTOKH, AaBjiaT paM3Hu
napaxacura kyrapuirad. Macanan, CamapkaHa Mmaxpujaa KaHOTIH — 0Oapc,
byxopona Tys, Acaka maxpuga oOT kaOu pamsznap makiiadrad €ku Typk
XOKOHJIUTH JaBpH/ia AaBjaaT pamanapuiaan Oupu OYpu cuitmMocu OYiraH.

3amoHaBuii Y30€K oOwWJacH Kapalulapuaa xahBoHTa HucOaTaH MyHocadat
aBBaJIO, XyFpodmii y3ura XOCIuK, NUHUH-aXJIOKUH Kapaluiap, MaIlFyJIoT, Tabuar
Ownman OOFIMK KYHWKMaJlap Ba MapoCHUMIIap JIOMpAcHWaa IIaKJIaHTaH.
XallBOHJApHM MapBapuilljialll Ba yjapra KaHjaad MyHocabataa Oyauin ymoy
HOpMajiapra TasHaau. XalBoHJIap OwWjiaH OOFJIMK TacaBBypyiap OYTyHTH KyHJa
alipuM 3aMOHaBUI >kapaéHiap Tabcupuaa y3rapud copmoknaa. [IIyHUHT yuyH Xam
alipuM  XaWBOHJIADHW TMapBapunuiam €KW  yJapHUHT TYpPMYyIl Tap3ujard
axaMmuATHaA Y3rapunuiap coaup OynMokaa. Maskyp skapaéH yil XaWBOHJIapHu
TapKUOUJAry Y3rapuiiapaa sKKOJI Ky3ra TamiaHa u.

V36ek xaaKky MalIFyIOTIApU Ba aMalnii CaHbaTHIA XAHBOHIAP OWIaH GOFINK
WITIOHY KYPUHUWIIUIAPH, ¥3ap0 ajloKaJopiuK, Oe3akjaap Xamaa IIaKiuiap MaBkKyq
oynub, ymap XajaWradya CeMaHTHK axaMUATHHH WykoTmaraH. IIlyHuHrIek,
XaWBOHIIAp XYCYCHATIAPWHHUHT JKAX03 Ba JKACMJIApTa KYUWINUA Xamja yJapaaH
WHCOHHM 0ayio-KazojapaaH acpoBud Tymop cudarumaa GormaJaHUuIUuIN EKA
JNEXKOHUMJIMK/IA alpuM IOMYIDIapHA Oa)kKapuilaa SHTWUIMK OYJIWIIUTa WIIOHY
MaBKy OYNTaHIUTHHA Ky3aTHIIT MyMKHH.

TankukoTHU Oa)kapuIl HATHXKACK A KyHUAATH XyJI0caJaapra KeJIuHIH:

1. XailiBonnap OwnaH OOFJMK TacaBBypyiap OWp HeYa MUHT WWIJIMK JAHUM-
axJIoKuii, a)cOHABHM Ba MApOCHMHMI MIIAM3Japra sra. YOy »KUXaTiap XalK
OF3aKM W)XKOJIM HAMYHaJlapW, PaM3IIYHOCIHK, JIAHUW-aXJIOKWM Kapauwiap Ba
xaliBoHIap OwnaH OOFJIMK TacaBBYpJiapja CakjIaHWO KOJTaH.

2. VY36ex omiacu MapocHMMHMH XaéTHIa XaMBOHIAD MyXHM BOCHTa 6YIuG
KenraH Ba aom3apd axamuar kacO strad. Ymap opkanw dap3aHi TyFUIHIINAIAH
TopT® TO AachH Mapocumurada Oyaran Mapocumiiap Oaxkapud kenmuHraH. bynaan
TallKapu, aupum cexp OwiaH OOFJIMK MAapOCHUMJIAPHUHT OaKapwiMIlKAa Xam
XaBOHOT ojlaMH OWJIaH OOFJIMK Kapaluiap Mapxya OYynu0, axoiu opacuaa aiipum
KaCAJTMKJIAPHA OJIIMHU OJIWII, AABOJIAll €KW 0abh3u MYMIKYJUTUKIApHU Oaptapad
ATHIII MAKCaMAa aMaJira ONTHPHIIA A,

3. Xank OF3aKu WXKOJWJA XaWMBOHJApP CUUMOCHMHUHT aKC 3THIIH
aaTpono3ooMoppucTUK TaBcudra osra OynmmO, yrmapaa KOHWUBOpra  OHJ
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XyCyCHUATIap WHCOH (hehI-aTBOPH OWIaH YOFHIITHpWIaAn €ku yxmaruaaau. [y
OPKaJIM MHCOH XYJIK-aTBOpPU 0ound Oepuiiaau €KU XKaMUIT XaéTU aKC STTUPUIIAIN.
Kelinnuanuk ymly Tamolun anaduii MyxuTra xam kupuO Oopau Ba Ajuiiep
Hapowniinuar “Jlucon yr-taiip”, Caitmno Hacadwmitnuar “XaiBoHOTHOMA CH EKH
I'ynxanuiinuar “3apOynmacan’ ™ kKaOW acapjlapHUHT BYXYyAra KEJIHWIINAra acoc
Oynud Xru3Mart KWJIIu.

4., XailiBoHJapHM TMapBapuiljiall Ba yiapra HucOaTtaH MyHocabaTaa
axapjaluin - XxamJa pakamjad TEXHOJIOTUA TapakKUETH TabCUPUZIA KATOP
Va3rapunuiap pyu Oepmokna. Hartwkanma, alipyM XaWBOHJIQPHUHT MapBapHIIN
kamahn® Oopmokaa. IllyHuHrnek, axapiamuin JkapaéHu Tabcupuaa yi
XalBOHJAPUHUHT TapkuOWaa KaTop Ysrapuiap pyd Oepmokna. XaWBOHIAp
aBBAJITHICK XY)KaJIMKJAard axaMuaThra Kypa odMmac, Oankd ¢eni-aTBOpH,
WHTEJUIEKTH Ba XYCYCHATHTA KYypa capaJlaHMOK/1a. XyCyCaH, 3CTETHK 3aBK OepyBUH
Oanuknap, Kyuuiap Ba OOIKAa XallBOH TypJIapvHM MapBapHIIliall I1axapiaapaa
Kapop TOMMOK/A Xam/Ja KUIILIOK XyAy/ylapura XaM acta-CeKuH Kupud 6opMoKaa.

5. JIexKOHUMJIMK Ba YOPBAYMJIMK/A XaliBOHJIapra HUcOaTaH cakKJIaHuO KOJraH
UITIOHY KYPUHHUIIIAPA TYPJU TaKUKJIAP XaM/la MapOCUMJIAPHUHT Oa’KapUIIMIINATA
V3 TabCUpPUHU YTKA3MO KenIMokaa. JlexxkoHuwivkaa spra Oaxopia ep Xaipaail
onauaaH Oaxkapwiaran ‘moxMmoumap” €k Oolllka Mapocumiiapaa XaWBOHIIAp
CEMaHTHK aXxaMusT kacO 3Tanyu. XaWBOHHUHT MabJiyM KHUCMH KM YHTA TCTHITUIH
KUX03 apyUM TabKUKJIAPHUHT OOBEKTUra aijaHraH. XyCcycaH, KOpaMoi €Ku Ky
aApKOHU, OT ArapH, Y3aHTUCH, KO3UK KaOu KUX03JIapHU Y3rara 0epud 1000puIniiiu,
XaWBOH THJIMHU YPKaK Ba CYATHHU a&Jl UCTCHMOJ KHITHIIY TabKUKJTAHTaH.

6. XyHapMaHIUWINKIQ XalBOHJIAp CypaTH €KW YJIaApHUHT KUCMJIApH acpJjap
naBomMuAa Oe3ak mmakuiapuHu udomanam OwujaH OWpra, oMan KEITHPYBUHM Ba
acpoBuM TyMop cudaTuaa KYUIaHuO KenuHrad. Ymoy Oe3akiap HIaKYHIIUK,
MUYOKYMIIAK, KYJIOMUHMIIUK, YOJFYCO3JIMK, MHCTApIMK KaOW XyHapMaHTUHIIHK
Typaapuaa Kyn yuypaiad. beszakimap xuMosuW TyMOp €KMW OMaJ KEITUPUIIUAAH
Talrkapu sHa (PapoBOHIIMK, MYKaMMaJULUTHK, >KHCMJIAPHUHT ¥3ap0 OOFIHMKIIHTH,
xank (ancaduii Kapanuiapu kabu MabHOJIAPHU XaM aHTJIaTaad. byHaaH Tamkapw,
KUXO03JIapAard aupuM IMaKuiap TYJIajJuruya MabaiyM Oup XaWBOHHH M(oaaIak .
Macanan, srap-xa0ayf Acallllard €TaK4yM Iakia KoOpa €KUM MUYOKUYMINKA ac000
JACTacH Kyl KYPUHHAIIHAA OYTUIIHM KEHT TapKaJraH. XaTTOK!, TAaKJIaHyBYH TTHYOK
TypnapuaaH Oupu “kaHakymr ne0 aramaau. Jlemak, maki Ba O0e3akiap XaJKHUHT
XalBOHOT 0JIaMU OWjiaH OOFJIMK KapallJIapUHU Y3HU/1a My>KaccaM 3TTaH.

TaakukoT HaTHX)acWAa SPUITIIITAH XyJiocajap KaTopuaa Kyhuaard taxand
Ba TABCHUsLJIAP WIrapu CypPULIH;

1. V36ex Xanky JIyHSKApallWAa XallBOHJIAPHHMHT YDHH Ba aXaMUATUIrA
OaFMIIJTAHTAH MAaxCyC OSHIMKIONEAWs TaWépiam XamJa yHAa 3THO300JI0THK
aTamajap Ba yJIAPHUHT U30XJIapuHU EpUTUO Oepull.

2. XalBOHOT OJIJaMHUHM acpad-aBaiIaliHu TapFud STHUIIN MaKCaAUAa XalWBOHOT
ojlaMura OaFMIIJTAHTAH MaxCyC TeJeKaHal TalllkuWia STuill. TenekaHal opKaiu
JIOMMWI PaBUIIIA JKOHUBOPJAP XaéTW Ba YJApPHWHT TaOWaT 3aH)KUPUIATH YPHU
XaMmja axaMuaTATa OarrIIaHTaH TyYPKYM KypcaTyBiiap Taiépiar.
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3. VY36eKMCTOHHHHI TOF Ba TOFOINM MHHTAKAIAPHAATH Y3HMTa  XOC
XaWBOHJIApHHU “‘MWILTHH KOHUBOP~ cudaTtruaa Y6TUPOQ) STHIIHIINTA SPUIITHTIT XaM/1a
Pecnybnvkana caliéxink HyHaAUINNAIA STHTH 300TYPU3M WYHAIMIIHA JKOPUH THUIIL.
[llyamnaraek, “Tabuar Ba MHCOH 3JCSKTPOH ILIaT(GOPMACHHH SPATHIN XaMja YHJa
YKOHUBOPJIADHUHT HMHCOH Xa€TUAard axamHusATHHA VY3 HWUYWra OJiraH KHCKauya
MabJIyMOTHOMAJIApHU EpUTUO Oepull.

4. V36ek Xalky aHbaHABHH AyHEKApallIapH TH3MMUIA SKOHHBOpPNIAp GHiIaH
OoFnmuK TacaBBypsap anHmapapo EHAAMIYBIAP OPKAIM STHOJOTHS, 300JIOTHA,
BETEPUHAPHS, JUHTBUCTHK, (ONBKIOpIIyHOCTHK, (pamcada, mcmxonorus,
XYKYKIIYHOCIUK, MEIWIIMHA, MApOCHUMIIYHOCJIMK Ba OOIIKAa coxajlapjaa WiIMUN
TAJKUKOTJIAPHU aMaJira OLIUPHUII XaM/Ja XaWBOHJAPHUHT TUOOWNA XyCYyCUATIAPUHU
¥3 wuura oyiraH “OTHOQHUMAJIOTEpAnus KWTOOWMHU HAIIp >TUII Xamja YHU
XOPHMKHUH TUILJIapra Tap:KuMa KUJIHIIL.
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Introduction (PhD dissertation abstract)

Relevance and demand for the topic of the dissertation. Along with the
generalization of the world community in the economic and cultural spheres,
globalization processes have had a significant impact on the interrelationship of
nature and society, and the eco-cultural system of our planet. Especially in the last
decade, the attitude towards the animal world has undergone drastic changes. As a
result, understanding the importance of the animal world, understanding their place
in human lifestyle and culture is becoming an urgent problem.

In many scientific research centers of the world, studies are being conducted
on the economic, social, educational, philosophical, and spiritual aspects of the
history of perceptions of animals. In particular, the social and economic role of
animals in relation to animals, the care of animals that balance the mental state, the
use of animal services for the disabled, and the healing properties of animals are
being studied in Europe. The reflection of images of animals in the human mind,
the study of the factors of the formation of rituals related to them remains an urgent
scientific problem.

In recent years, special attention has been paid to researches in the field of
history in our country. In particular, in ethnology, the research of the values and
traditions of the Uzbek people, in particular, the aspects of the imagination of the
traditions related to the animal world, is gaining urgent importance. That’s why it
1s important to research the existing perceptions of Uzbeks about animals from the
point of view of ethnology. Researches in ethnographic, zoological, sociological,
psychological and legal directions aimed at studying, putting into practice and
mass promotion of the imagination of the population related to animals on the
example of the Uzbek people are of scientific and practical importance. After all,
in his speech at the 75th session of the United Nations General Assembly, in one of
the proposals, the President of the Republic of Uzbekistan put forward a broad
approach to the region in order to preserve the unique fauna of the region>.

Decree of the President of the Republic of Uzbekistan dated October 30, 2019
“On approval of the concept of environmental protection of the Republic of
Uzbekistan in the period until 2030 on the formation of a careful attitude towards
the environment in young people, preservation of nature, air, water and soil
pollution, damage to flora and fauna This thesis serves to a certain extent in the
implementation of the tasks of organizing environmental actions aimed at
preventing In addition, the research is based on the legal regulations and manuals
adopted by the “International Animal Protection™ organization and the law “On
Amendments and Additions to the Criminal and Administrative Responsibility
Codes of the Republic of Uzbekistan™ adopted in our country in 2019 and other
normative - serves in the implementation of the tasks specified in the legal
documents.

54 ¥Y36exucron Pecrybmukacu ITpesumentn IllaBkar Mupsuéesrunr Bupramran Mumnaraap Tamkunorn Bom
Accambrescu 75-ceccracuia CY3IaraH HyTKHHA YPTaHHUII Ba KSHT >KAMOATUYMIMK YPTAcHIA Taprud KWinml Oyimia
VKyB KyuranMa. — Tomkenr: 2021. 213-214-0ernap.
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Compliance of the study with priority areas for the development of
science and technology of the Republic of Uzbekistan. Research is part of the
development of public science and technology. It was carried out in accordance
with the direction of “Formation of the system of innovative ideas and the
implementation of the plan in the social, legal, economic, cultural, spiritual and
spiritual development of the democratic society and the democratic state™.

The degree of knowledge of the problem. Although the topic of views of
the Uzbek people regarding the animal world has not been studied within the
framework of separate scientific research, some aspects of the issue have been
covered to a certain extent in the existing scientific literature. Therefore, they were
researched in the dissertation, divided into the following groups: publications
related to the period of the Russian Empire, literature of the Soviet period, works
published in the years of independence, and foreign studies. In the opening
paragraph of the first chapter of the research, this problem is analyzed in a large
scale.

Researches on the theoretical and practical aspects of the scientific problem
have been carried out mainly since the end of 19" — the beginning of 20" century.
These studies are characterized by the fact that they are devoted to various aspects,
such as religious ideas, lifestyle and rituals of Uzbeks. In particular, the economy,
lifestyle and ritual life of the population M.S. Andreev, E. Peshereva, burial
customs with animals V.I. Sprishevsky, the magical significance of animals in
animistic imagination L.P. Potapov, theory of totemistic views D.E. Khaytun, the
role of cattle breeding in the economic life of Uzbek-Lakai and the world views of
the population related to it B.Kh. Karmisheva, ancient religious ideas of the people
of Khorezm studied by scientists like G.P. Snesarev>>.

Some aspects of the scientific problem were also focused on in the researches
related to linguistics and linguistics carried out in the years of independence. Such
scientific research includes A. Ashirov, S.Kh. Esbergenova, A. Malikov, H.
Karomatov, G. Muhammedjanova, H. Saidova, S. Jumaeva, N. Nishonova, A.
Tilovov, D. Fayzieva and A. Ismailov's research is a clear example .

5 Annpees M.C. Tlo Tamkuxucrany. Kpatkuit otuer 0 paborax sTHOrpadmdeckoi sxcneamnud B TaPKAKACTAHE B
1925 rony. — Bemyck 1. — Tamxkent, 1927. — Bem. 1. — 49 c.; Ilemepesa E. MomouHOE XO31CTBO TOPHBIX TAIKHKOB
H HCKOTOpBIC CBa3aHHOC ¢ HHM o0bmam. / Anapees M.C. Mo Tamxuxumcranmy. Kparkwit otuer o padorax
sTHOrpadmiIeckod 3kcrmenuuun B Tamxwmkucrane B 1925 romy. — Tamkent, 1927. — Bem. 1. — 42-59 c;
Copumesckuiit B.U. Tlorpeberne ¢ xoHEeM cepemmHbl | TRICSYMICTHSA H.3. OOHAPYKCHHOC OKOIO 00CCpPBATOPHH
VYayroeka / Tpyaet My3eqa ucropust HapoaoB Yizoekucrana. T. 1. — Tamxkent, 1951. — 33-42 ¢; [Toramos JLIL
Ouepku 1o ucropun anraiines. — Mocksa—Jlennnrpan, 1953. — 444 c.; Xatiryn J.E. Toremu3M ero cymHocTs u
npoucxoxkaeHue. — Crammuadan, 1958. — 151 c.; Kapmeimesa b.X. Y30eku-nokaiiusr FOxuoro Tamkukucrana. —
Cramunabax; HM3matembcTBo Akamemun Hayk Tamxukuckoir CCP, 1954, — 171 c.; Vma wmyammd:
DTHOTpaHUECKHE OUEPKH Y30EKCKOTO CEbCKOro HaceneHme. — Mocksa: Hayka, 1969. — 296 c.; Yma myammud:
Ouepku STHUYECKOH HCTOPHH FOXKHBIX PaHoHOB TamkukucTaHa W Y30ekucrana. — Mocksa: Hayka, 1972. — 324 c.;
Crecapes I'.I1. PetukTel 1OMYyCYIIBMAHCKHX BEPOBAHHH U 00psAA0B v y30ekoB Xope3ma. — Mocksa: Hayka, 1969. —
336 ¢.; Vma myanmud: JTroau u 38epu // C3. — 1972. — Nel. — C. 167-176.

% MaymkoB A.M. Tiopku B cpemneasnatckoM Mexaypeube B VI-VII BB. (M0 apXEONOTHYECKAM HCTOUHHKAM):
mgucc. ... kuH. — Camapkanz, 2000. — C. 183.; EcOeprenosa C.X. IlounTanue XKUBOTHBIX B KyJbTOBOH IPAKTHKE
xapaxanmnakos (komen XIX — cepexura XX BB): amce. ... KH.H — Hykyc, 2001. — C. 154.; Ammpo A.A. V36ex
XAIKHHUHT KAZAMHUH 3BTHKOI Ba MapocuMmjapu. — TomkeHT: Anmmmep Hapowit HOMHmaru V36ekucron Mummit
KyryOxonacu Hampuérd, 2007. — 275-0er.; Myxammemkanosa I'.P. CemaHTH3anus CyNIECTBUTEIBHBIX B YICOHOM
V30EKCKO-PYCCKOM CIIOBape (Ha MaTepuajie HOMMCHOBAHHH >XMBOTHBIX V30EKCKOTO S3BIKA). OHCC. .. KOH —
Tamxkent, 1995. — C. 123.; Camnoa X.A. V36ex Tmamma XalBOH HOMIADHHHHT Iaxc TaBcH(u Basmdachia

30



In foreign studies, several researches have been carried out on perceptions and
attitudes toward the animal world. In particular, M.A. Kharitonov, Z.P. Sokolova,
L.K. Tekeeva, I. Yu. Vinokurova, K. Willikes, K. Steele, K.S. Vasiltsov, and S.M.
In the studies of scientists like Demidov®’, several conclusions on the scientific
problem have been put forward.

Connection of the theme of the dissertation research with the plans of
scientific research works. The subject of this dissertation is FA-A1-GO25 PV-
2014-0911000555 — “Uzbeks: ethnic history, culture and traditions” (2015-2017)
and FA-AI-GO25 — “Modern Uzbeks: historical-ethnological research” of the
Institute of History of the Academy of Sciences of Uzbekistan (2015-2017) as part
of practical research.

The purpose of the research is to anthropologically reveal the views of the
Uzbek people related to the animal world based on the materials of the Fergana
Valley.

Research objectives:

analysis of the theoretical and methodological foundations of human
imagination related to the animal world;

classification of studies reflecting folk views related to animals and their
historiographical analysis;

to study the historical roots of views related to the animal world in the
worldview of the Uzbek people;

Analysis of the religious-mythological views and imaginations of Uzbeks
living in the Fergana Valley related to animals;

to shed light on the changes in Uzbeks’ attitude towards animals under the
influence of urbanization and other modern processes, as well as the criteria for
their protection in religious and moral views;

Kyamauammm: gucc.... (.pH — Byxopo, 1995. — 178 Oer.; Kymacsa C.U XalBoH7Iap XaKHAATH SPTAKIAPHUHT
FCHETHK acoCIapH Ba criemudukack: auce.... ¢.¢.H. — Tomkent, 1996 — 26 Ger.; Humonosa H.P. ¥36ek THanaa
XaWBOH apXHUCXEMAIH JICKCEMAIap MAHAOHUHUHT Ma3MyHUH Taxymum: aucc.... ¢.¢.H. — TomxkenT, 2000. — 120 Oer.;
TuaoBoB A. V36ek Xk JOCTOHIAPHIATH OT 00pasu: mucc. ... §.¢.H. — Tomkent, 2002. — 154 Ger.; Daiizuesa J1.0.
V36ex dompropraa uion obpasu: aucc. ... ¢.d.u. — Tomkent, 2004. — 128 Ger.; Ismailov A. Totemic foundations
of the Uzbek anthroponomy // Motif Akademi Halkbilimi Dergisi. — 2014, — Ne2, — P. 313-320.

7 Xaputonos M.A. O6pa3 BOIKA B COMMOKYILTYPHOM TPATHIMH HAPOAOB LIcHTpanpHOM Asum: omcc. ... KHK.H.
Yxan-Ym, 2000. — C. 186.; Coxonosa 3.I1. KyxbT Measeast ¥ MeABEKHH B MHPOBO33PCHHHN H KYJIbTYPE HAPOIOB
Cubupu // 30. —2002. — Nel. — C. 41-62.; Tereesa JLK. 300omarpus B TpaauIMOHHOHN KYJIbTYPE KApa4acBIEB U
Gankapues: aproped. ... mucc. k.u.H. Hampumk, 2006. — C. 218.; Yma myanmug. KyIsT BOTKA B TPaTHIHOHHBIX
TIPEICTABJICHAAX TIOPKOS3BIMHBIX Hapoxos CesepHoro Kaskasza // Becrnuk [lepmckoro yrmsepcurera. — 2012, —
Bemyck 3 (20). — C. 37-42.; Vma myammud. JloMamHue >KHBOTHBIE B TPAJMIMOHHOM MHPOBO33PCHHH
TIOpKOA3BIYHEIX HapogoB Ceeeproro Kamkaza (XIX - mawamo XX BB.) // Hcropuueckue, (uinoco(ckue,
MOMUTHYCCKUE M FOPUANYCCKHE HAYKH, KYJIBTYPOJOTHA M HCKYCCTBOBEACHHE. BOMPOCHI TEODHH M NPAKTHKH. —
Tam60B: I'pamora, 2013. — Ne 11. — C. 167-170.; Bunokyposa W.1O. )KuBoTHbIC B TPaIUIHOHHOM MHPOBO33PCHUHI
BEIICOB (OIBIT PEKOHCTPYKINH): aproped. amcc. ... Lu.H. — [lerpozasoack, 2007. — C. 44.; Willekes C. From the
Steppe to the Stable: Horses and Horsemanship in the Ancient World: diss. ... PhD. from anthropology University
of Calgary. — Alberta, 2013. — 366 p.; Stilt K. Animal Welfare in Islamic Law. — Chicago: Northwestern University
of Chicago, 2015. — 48 p.; Bacumeo K.C. O6pa3 ropHoro ko3ma (Haxumpa) B MHU(POJIOTHH W PCIATHOZHBIX
TIPEICTABICHUIX Topues 3amamnHoro Ilammpa. / DnexrpoHHas OnbOnmoreka Mysest aHTPOIOIOTHH | 3THOTpaduu
mM. Tlerpa Bemmkoro http://www.kunstkamera.ru/lib/rubrikator/03/03 _03/978-5-88431-271-5/ © MA3 PAH. - C.
152-169.; Jdemumo C.M. PacteHus: W >KHMBOTHBIC B JET¢HIAX M BepoBaHMIX TypkMmeH / Cepust «3tHOTpadmsa
TypkMeH». — Mocksa: Crapslii cax, 2020. Bem. 1. — 122-123 c.
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to analyze the role and importance of animals in family ceremonies and
traditions of the Uzbek people;

to reveal the role and importance of animals and symbols related to them in
the social, economic and cultural life of Uzbeks;

research of animal therapy methods in the system of traditional worldviews of
the Uzbek people.

The object of research is the lifestyle and culture of Fergana Valley Uzbeks
related to the animal world, as well as the worldview.

The subject of the research is to study the role and importance of
worldviews, traditions, and customs related to the animal world in the life of the
Uzbek people.

Research methods. Anthropological research methods such as personal
observation, interview, systematic and problem approach, comparative analysis,
and historical consistency were used in the dissertation.

Scientific novelty of the research consists of:

It has been proven that the religious, mythological, and economic ideas of the
Uzbek people related to animals developed organically with ecological knowledge
aimed at protecting nature;

It 1s scientifically based that in Fergana Valley Uzbeks” way of life, domestic
animals are a source of seasonal funds, symbolic protection, the sacrificial object
in ceremonies, and animal therapy in folk medicine;

It has been proved that Uzbeks’ methods of animal care are undergoing
changes in the process of globalization - the use of digital technologies and modern
tools, as well as the mixing of species, economic, social, and religious factors;

It has been proven that the national crafts of the Uzbek people in pottery,
knife making, satin weaving, coppersmithing, and saddle making have the
protective properties of animals, and belief in the power of magic has gained
special importance in the creation of various practical forms of decoration and has
been preserved in the form of ornaments, shapes, and parts.

Practical results of the study consists of:

The historical and cultural factors of the formation of the attitude of the
Uzbek people towards animals were classified. It is proved that these ideas form a
complex of bioethical views of the Uzbek people aimed at protecting nature.

The scientific conclusions obtained in the study are based on research in the
fields of modern science (history, ethnology, anthropology, cultural studies). In
particular, a map of animals as state symbols from a territorial point of view was
developed and put into scientific circulation.

The reliability of the research results is based on the purposeful use of
various approaches and methods recognized in the science of history in the
dissertation, the effective use of the research results of historical literature and
other social sciences, the correct interpretation of decisions and laws on measures
for the development and preservation of national values and traditions, as well as
the results of the research 1s explained by the fact that it has been put into practice.

Scientific and practical significance of the research results. The scientific
significance of the results of the dissertation i1s explained by the wide
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popularization of the ethnographic knowledge of the Uzbek people about the
animal world and the development of ethnoecological research.

The practical importance of the research results 1s explained by the fact that
they can be used in popularizing knowledge about the nature conservation system
in the region, preparing scientific and popular publications about the animal world,
and promoting ethnoecological skills in mass media.

Implementation of the research results. Based on scientific conclusions and
proposals developed on the topic:

Mythological, religious, and moral views of the animal world in the
preparation of the script of the program “Kamalakdek serjilo” (Rainbow Serjilo) in
cooperation with the TV channel “Around the World” of the National Television
and Radio Company of Uzbekistan (“Around the World” TV channel DUK
reference No. 08.14.109 dated March 12, 2017) scientific conclusions were used.
This information serves as a basis for introducing the knowledge to the general
public about the factors of the creation of Uzbeks’ imaginations related to the
animal world, and the changes in different historical stages.

In the preparation of the practical project “Modern ethnoecological culture of
the Uzbeks™ at the Institute of History of the Academy of Sciences of the Republic
of Uzbekistan, research was used on the spiritual and educational foundations of a
positive attitude to animals, the reflection of the image of animals in the
imagination of the population, their expression in folk art, especially handicrafts
(2021 of the Academy of Sciences of the Republic of Uzbekistan Reference No.
3/1255-2433 dated September 6). As a result, it serves as an important resource for
the correct understanding, interpretation, and proper promotion of the skills of the
ethnoecological cultural system of the Uzbeks’ attitude towards animals. In
particular, it serves as a reserve of information in the correct interpretation of the
importance of animals in the chain of nature.

Approbation of the research results. The results of this research were
presented at 11 scientific conferences and seminars, including 4 international
conferences and 7 republic-wide conferences were approved.

Publication of research results. A total of 14 scientific works were
published on the topic of the dissertation. Of these, 5 articles (3 republican and
2 foreign journals) were published in scientific publications recommended to
publish the main results of doctoral dissertations by the Higher Attestation
Commission of the Republic of Uzbekistan.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, a list of sources and references, and
appendices. The research portion of the dissertation consists of 146 pages.

MAIN CONTENT OF THE THESIS.

In the introductory part, the relevance and necessity of the research topic
are based, the level of study of the problem, goals and objectives, research object,
subject, scientific novelty of the research, scientific and practical significance,
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reliability of the research results, approval, introduction of the results, publication,
and structural structure are described.

The first chapter of the dissertation, entitled “Theoretical-methodological
foundations of views on the animal world and historiography of the problem”,
highlights the research schools, research methods, their scientific analysis,
description, uniqueness, achievements, and shortcomings.

In the first paragraph of this chapter, entitled “Theoretical-methodological
foundations and historiography of the problem”, the ideas related to the animal
world are highlighted in the research of the late 19th and early 20th centuries; the
structure of the initial research on the scientific problem, their theoretical views,
their practical importance, methodological achievements, and human lifestyle. The
lighting of the animal's home is analyzed.

In the middle of the 19th century, the representatives of the school of
evolution attached great importance to the study of human views related to nature.
In particular, the first scientific research on the animal world was carried out by the
Scottish scientist John McLennon®. Therefore, he is recognized as the founder of
the theory of “totemism™ in science >°. Moreover, in his view, this scientist
interpreted totemism as the basis of ancient religions.

By the beginning of the 20th century, religious views related to the animal
world began to be studied more widely based on different approaches. New ideas
and approaches disproved the rigid views associated with the totem animal in early
studies. In particular, one of the scientists who put forward such ideas was V.
Hopkins, who, while commenting on the sacredness of the eagle by a group of the
Bantu, noted that the eagle was not a totem for the tribe®. Also, at the end of the
19th century, D. Banzarov, in the process of researching shamanic belief in
Mongols, cited a number of narratives of Turkic peoples related to animals °'.

The critical analysis of religious views towards animals and the strengthening
of their theoretical foundations have become one of the urgent problems. Such
scientific work was carried out only 30 years after the initial research. For
example, Edward Taylor, a representative of the American school of evolution,
criticized the primitive view of animals. He expressed his views by publishing his
first theoretical conclusions on totemism, which included a ten-page report on
animal beliefs®. In this article, the scholars James Fraser and Jevons draw
conclusions from their material on religious anthropology®. John McLennan’s
interest in the religious view of animals is explained by another work of the author,
“Primitive Marriage™®.

8 McLennan J.F. The Worship of Animals and Plants // Fortnightly Review. 1869. Ned — P. 407-427.

9 Jlesu-Ctpoc K. Toremmsm ceromms. Hempupyuennas mwicns / Tlep. ¢ ¢pan. AB. Ocrposckoro. — Mocksa:
Axanemmueckuii [Ipoekr, 2008. — 37 ¢.

0 Hopkins W. The History of Religions. — New York: THE MACMILLAN COMPANY, 1918. - 25 p.

¢! Banszapos [, UepHas Bepa MM MAMAHCTBO Y MOHTOJIOBH U U Apyris crathu. — Cankr-TletepGypr: Tumnorpadis
Hmmneparopckoit Akanemin Hayks, 1891. — 83 c.

62 Jlesu-Ctpoc K. TTepBoOBITHOE MBIILIEHHEE. ... — 143 .

% Tylor E. Remarks on Totemism, with Especial Reference to Some Modern Theories Respecting it // Journal of the
Anthropological Institute of Great Britain and Ireland. 1899. — Volume 28, Issue /2. — 138 p.

% McLennan J. Primitive marriage. — Edinburg: Adam and Charles Black, 1865. — 326 p.
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Salomon Reinach believes that the religious attitude towards animals is the
basis of the human worldview. It is embedded in the lifestyle of the population and
forms the roots of ritual life, and it has influenced ancient (antique—ancient Greek
and Roman in the work) religious ideas®.

The first phase of the study of religious ideas related to the animal world took
such views. They conducted research with an emphasis on the formation of
totemism and its primitive foundations. These studies also serve as a theoretical
basis for further scientific research.

Animal imagery in primitive religious views was also explored by the founder
of the French school of sociology, Emile Durkheim, who in his book “Elementary
Aspects of the Religious Life” considered the animal belief system to be primarily
a concept related to consciousness. They are expressions of positive and negative
beliefs, and it is suggested that fear lies at the basis of the developed religious view
of the animal world®. According to Emile Durkheim's views, worldview is the
basis of belief, and ritual life, kinship, and marriage relations arose out of this
factor.

In the history of the peoples of Turkestan, scientific research on the concepts,
rituals and lifestyle of the people related to animals has been carried out since the
beginning of the 20th century. The main goal of this scientific research was to
discover the roots of ancient beliefs in ethnic history and religious views,
mythology, population occupations, lifestyles, and rituals. Nevertheless, the
relationship with animals attracted their attention, and this aspect was also
highlighted in the research.

M.S. Andreev and E. Peshereva analyzed the dairy farming and related rituals
of the inhabitants of the mountainous region and provided information about the
use of livestock and the rituals performed by women related to cattle®”. These
studies confirmed that animals play a major role in the lifestyle of Turkestan
peoples, and this aspect is clearly visible in their ritual life.

By the middle of the 20th century, a new approach to this scientific problem
began and was fruitful in terms of practical importance compared to previous
research. In these studies, emphasis was placed on ancient religious concepts,
traditional worldviews, and rituals related to animals.

One of these aspects is burial with an animal, and in the case of a grave with a
horse, V.I. Spryshevsky published an article. In it, a tomb belonging to the Iron
Age found near the Mirzo Ulugbek observatory was opened and studied ®%.
According to him, it was demonstrated that animals played a significant role in
religious people's imaginations. This scientific article aroused great interest in the
general public, and the study of animal imagination became a topical issue.

% Reinach S. Cults, Myths and Religion. — London: David Nutt, 1912. — 8 p.

% Durkheim E. The Elementary Forms of the Religious Life. — New York: The Free Press, 1965. — 337-338 pages.
7 Argpees M.C. Tlo Tamkuxuctany. Kpatkuit oTuer 0 paGoTax 3THOrpaduueckoi SkCneaunuy B TaKHKUCTAHE B
1925 romy. — Tamkenr, 1927. — Bemm. 1. — 29 c¢.; IlemepeBa E. MonouHoe XO3siiCTBO TOPHBIX TAKHKOB H
HCKOTOpBIC CBsi3aHHOC ¢ HuM oObmau. / Angpeee M.C. [lo Tamxuxumcrany. Kpatkwit otder o padorax
sTHOTpadrucckol 3xceannny B Tamkukuctane B 1925 roay. — Tamkent, 1927, — Bem. 1. — 42-59 ¢.

8 Copumesckuii B.M. Iorpebenne ¢ KOHEM CepeauHbI | THICSMHICTHS H.J. OOHAPYKECHHOE OKOIO 00CEPBATOPHH
Yayroexka // Tpyapt My3est uctopust HapoaoB Y30ekucrana. T. 1. — Tamxkent, — 1951. 33-42-c.
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L.P. Potapov, was a great scientist who conducted studies on shamanism,
explains the reasons for the widespread use of horses and sheep in funeral rites
among the Turkic peoples and also mentions that the custom of drawing images of
animals with the help of various metals acquired magical significance®’.

During this period, beliefs related to animals were studied along with field
ethnographic research on scientific problems. X. Karmisheva highlighted the role
of cattle breeding in the economic life of Uzbek-Lakais and related beliefs. In the
process of research, the scientist provides interesting information about the attitude
of the lackeys towards horses: naming them according to their colors, specific
characteristics of horses, methods of treating them for various diseases, and trust in
horses™.

Also, the author deeply analyzes the animal husbandry traditions, folk
knowledge, and thematic ceremonies of the inhabitants of Uzbek willages. In
particular, he gives extensive information about the population's cximagination
related to the cult of the wolf, and emphasizes that Borytosh and other names can
still be found. He also expresses his views on the use of the name “Wolf” to
protect the child from calamity”!.

G.P. Snesarev presented to the general public a lot of materials about the
animal world of Khorezm residents. He made a deep scientific analysis of the use
of animals in performing rituals, which was emphasized in the work. It critically
sheds light on the historical roots of attitudes towards domestic animals, especially
among the inhabitants of Khorezm. In its place, it should also be noted that this
ethnographer came to the scientific conclusion that sacred animals are preserved in
the worldview of the Uzbek people through further observations. In particular, he
notes, as an example, that the wolf is an animal of special importance among the
people.

The scientific research carried out during the Soviet period mainly tried to
find the roots of ancient religious views, to define them, to illuminate them, and to
analyze their influence on the Islamic religion. However, only a few studies have
been conducted on this scientific problem. In addition, there was no objective
assessment of the religious views of the local population. In particular, the reasons
for the attitude of the population towards animals have not been fully analyzed.
Perhaps only some aspects are the focus of the research and can be described
descriptively. As an example, G.P. Snesarev’s studies can be cited. Because this
scientist mainly emphasized the traces of ancient religious customs in the way of
life of the Uzbek people and wrongly evaluated the treatment of animals in sacred
shrines as an influence of these views on the Islamic religion.

The second paragraph of the first chapter, entitled “Modern scientific views
related to the animal world™, evaluates the views put forward by various directions
and schools based on the analysis of the animal world in modern scientific

% TMoranos JI.TT. Ouepru no mcTopuu anraines. — Mocksa-Jlermurpaz, 1953. — 70 ¢.
70 Kapmbimesa B.X. V36exu-nokainst [0xuoro Tamkukuctana.... — 80-114 c.
"l Kapmpimesa B.X. DTHOrpaduteckue ouepku y36€KCKOTO CETBCKOTO HACENEHHE. ... — 214 ¢,

36



research. In particular, in a number of studies by Uzbek ethnologists and linguists,
folk perceptions related to the animal world have been analysed”?.

In the direction of animal world and religion in modern society, V.N. Toporov
Z.P. Sokolova, Henny Ilomaki, Ivan Strensky, I.Yu. Kotin, E.S. Sobolev, Robert
Jones, Jamie L. Del.eove, Luke W. Galen, Cassandra Ebersold, Victoria Stanton,
I.Yu. Vinokurova, S.N. Volkov, S.E. Cousin, William Chittick, A. Dudin, D.
Grumett, Andrew Benjamin, James Morris, L.K. Tekeeva, Madalina Strechy, Paul
Mukuluki, Christina Mbabazi Mpyangu, Kristen Stildt. Myat Min, Cho Cho Zaw,
Diana Bowes, Sharon Mears, K. S. The published works of foreign researchers
such as Vasiltsov have been widely analyzed”.
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mucc. ... ku.H Camapkasazg, 2000. — C. 183.; EcOeprenosa C.X. [lounranue >XMBOTHBIX B KyJIbTOBOH IPAKTHKE
xapaxammakos (komen XIX — cepexura XX BB): amce. ... KH.H — Hykyc, 2001. — C. 154.; Aumipos A.A. V36ex
XANKHHUHT KAAAMHUH YBTHKOJ Ba MapocuMmjiapu. — TomkeHT: Ammmep Hapowit HOMHmarw V36ekucron Mummit
KyryOxonacu Hampuérd, 2007. — 275-0er.; Myxammemkanosa I'.P. CemaHTH3anusI CYyNIECTBUTEIBHBIX B YICOHOM
y30EKCKO-PYCCKOM CNOBape (Ha MarepHaie HOMMCHOBAHHH JKHBOTHBIX V30EKCKOTO f3BIKA). OHCC. ... KPH —
Tamkent, 1995. — C. 123.; Camnoa X.A. V36ex Tuamma XaliBOH HOMIADHHHHT Iaxc TaBcH(H Basmdachia
Kyamaunmm: auce. ... KQH — Byxopo, 1995. — 178 Ger.; Kymacsa C.U. XalBoHIAp XaKHAATH SPTAKIAPHHHT
TEHETHK aCOCIAPH Ba criemudukacy: muce. ... ¢.¢.H. — Tomkent, 1996 — 26 Ger.; Humonosa H.P. V36ex Tummaa
XaWBOH apXHCXEMAJIH JIEKCEMAaap MAIOHHHUHT Ma3MyHHH Taxiumd: qucc. ... 0.¢.H. — Tomxkent, 2000. — 120 6eT.;
TunoBo A. V36ek Xalk JOCTOHIAPHIATH OT 00pasm: mucc. ... ¢.¢.H. Tomkent, 2002, — 154 ¢.; daiisuesa J.0.
V36ex dompkopraa uioH obpasu: aucc. ... ¢.d.H. — Tomkent, 2004. — 128 Ger.; Ismailov A. Totemic foundations
of the Uzbek anthroponomy // Motif Akademi Halkbilimi Dergisi. — 2014. — No2. 313-320 pages.

3 Tonopos B.H. Kocmoronnueckue Mudyst / Mugbt Haponos mupa. Juumkoneaus. — Mocksa, 1980. T. 2. —6-9 ¢.;
Coxomoga 3.I1. KyibT MeaBens 1 MeIBEKUI B MEPOBO33PCHUH | KyIbType Haponos Cubupu // 0. — 2002, — Nel.
— C. 41-62.; llomidki H. Animals in People’s Mind and in the Language of Folklore. // http://www folklore.ce/
folklore/ vol21/animals.pdf. (13.10.2017).; Strenski 1. Theology and the first theory of sacrifice. — Leiden, Boston:
Brill, 2003. — 248 p.; Korun U.1O., Cobomnesa E.C. PoraTsic 3aiiup! u Apyrue (paHTAaCTHUCCKUE KUBOTHBIC B FOKHOM
T'epmannu / Bectuapmit 111 3oomopdusmbr B TpagumuoHHOM VHEHBEpcyMe. — Caskr-ITlerepOypr.: Kynckamepa,
2004. — 186-189 c.; Jones R.A. The secret of the totem. Religion and society from McLennan to Freud. — New
York: Columbia University Press, 2005. — 348 p.

3 DeLeeuw J.L., and others. Support for Animal Rights as a Function of Belief in Evolution, Religious
Fundamentalism, and Religious Denomination. Society and Animals // Koninklijke: Brill NV. — Leiden, 2007. — P.
353-363.; Bunokyposa WM.IO. )KuBoTHBIE B TPaTUIHOHHOM MHPOBO33PEHHU BEIICOB (ONMBIT PEKOHCTPYKIHH):
aprope(. mucc. ... am.H IlerpozaBoack, 2007. — C. 44.; Bomkos C.H., Kysuna C.E. Toremmsm kak ¢opma
330TCPHUCCKUX BEPOBAHHUH U CIOCO0 cymectBoBaHus // Coumonormueckue uccieaoBanmsa. — 2009, — Ne9, — C. 103-
106.; Chittick W.C. The Wisdom of Animals // Journal of the Muhyiddin Ibn‘ Arabi Society, — Volume 46. —2009. —
P. 27-37.; Jlymun A. BucouHble mogBeCKH — «OapaHbM pOTa» M HEKOTOPBIC BOMPOCHI MHPOBO33PCHHUS PAHHUX
KO4YCBHHKOB. // AkryampHbie mpodiemu. — 2009. — Bem. 12. — C. 8-15.; Grumett, D. Christian Attitudes to Animals
// www.animalsentience.com (12.04.2018) — P. 1-5.; Benjamin A. Of Jews and Animals. — Edinburg University
Press, 2010. — 196 p.; Morris J. Investigating animal burials. Ritual, mundane and beyond. — BAR British Series
535, 2011. — 238 p.; Tereera JLK. 3oonmarpus B TpaguIHOHHOHW KyIbTYPS KapavacBICB W OaIKAPUCB. aBTOpPL). ...
muce. KMH. — Hampumk, 2006. — C. 218.; Yma myammud. KyIsT BONKA B TPaIMIHOHHBIX IPEICTABICHHAX
TIOPKOSI3BIYHBIX HAPoaoB CesepHoro Kapkasa // Bectauk Ilepmckoro yausepcurera. — 2012, — Bemmyck 3 (20). — C.
37-42.; Vma wmyammud. JlOMAUIHHE SKHBOTHBIC B TPATUIMOHHOM MHDOBO33DEHHH TIOPKOS3BIYHEIX HAPOIOB
ceBepHOTO KaBkasa (XIX — Hadano XX BB.) / Ucropuueckue, (PHI0COPCKHIC, MOTHTHICCKHC H FOPHINICCKUC HAYKH,
KYJIBTYPOJIOTHA H HCKYCCTBOBEACHNHS. Bompockl Teopun u npakTuku. — TamOoB: ['pamora, 2013. — Ne 11, — C. 167-
170.; Madalina S. “The Myth/Symbol of the Wolf in Sparta, Dacia and Rome” in Coordonatori: Ana-Cristina
Halichias, Theodor Georgescu, Sapientia et scientia. In honorem Luciac Wald, Bucuresti, Editura Universititii din
Bucuresti, 2014. — P. 292-299.; Bukuluki P., Mpyangu Ch.M. The African Conception of Sacrifice and its
Relationship with Child Sacrifice // International Letters of Social and Humanistic Sciences. — 2014. — Ne30. — P.
12-24; Stilt K. Animal Welfare in Islamic Law. — Chicago: Northwestern University of Chicago, 2015. —48 p.; Min
M., Zaw Ch.Ch. Animal care: An islamic perspective with particular reference to unwanted pets — stray dogs and
cats // International Journal of Business, Economics and Law. — 2016. — Vol. 9. — Issue 5. — P. 153-165.; Boze D.
Creating history by re-creating the Minoan Snake Goddess // Journal of Art Historiography. — 2016. — Nel5. —P. 1-
31.; Merz Sh. “Crocodiles are the Souls of the Community” An Analysis of Human-Animal Relations in
Northwestern Benin and its Ontological Implications: PhD. from Anthropology. Universty of Exeter, 2018. — P.
346.; Bacumsos K.C. O6pa3 ropHOTO KO37Ia (HAXYHPa) B MH(OIOTHH H PCITHTHO3HBIX NMPCACTABICHHAX TOPICB

37



Tim Ingold, T. N. Dmitrieva, Linda Kelof, David Washburn, Kay Anderson,
Allen McConnell, Christina Brown, Tonya Shoda, Laura Staton, Martin Collin,
Melinda Zider, Laura Ogden, Billy Hall, Kimiko Tamita, Monica Liebel, Harold
Herzog, Mary Jalongo, Lindsay Hamilton, The conclusions of Nick Taylor,
Bingtao Su, and other researchers can be included in the scientific achievements
and the importance of these conclusions in the scientific study of modern society
can be seen’.

In conclusion, it should be noted that the latest research being carried out
today requires a new scope and an interdisciplinary approach. In them, the world of
animals is being reassessed due to the traditional conservative views of the world
religions, the development of science and technology, and the intersection of
biological, psychological, genetic, and other modern scientific directions. In some
studies, the possibility of researching and transplanting the organs of animals with
similar genetic characteristics to humans is of urgent importance, while a group of
scientists are studying human-animal relations in the context of socio-economic
processes.

The second chapter of the dissertation, entitled “Reflection of the animal
cult in the worldview system of the Uzbek people and views in family
ceremonies”, analyzes the history and mythology of worldviews related to animals
and the importance of various animals 1n the ritual life of the Uzbek people.

The first paragraph of the second chapter, entitled “History and Mythology
of Imaginations Related to the Animal World”, reveals the representation of
animals in the worldview of the Uzbek people, their significance as symbols, and
their interpretation in myths about the creation of the universe and man. Also in
this chapter, attention is paid to the recording of worldviews and rituals related to
the animal in archaeological, sphragistic, numismatic, and written sources. In
addition, this paragraph recognizes the process of taming animals and the
formation of a unique culture related to the animal world of the region.

It is known from history that, according to ancient religious ideas and
mythological views, animals were glorified with qualities such as images of gods
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on earth, intermediaries between humans and gods, patrons, guardians-talismans,
and ancestors. Domestication of the animal caused the development of religious-
mythological ideas about it and its becoming a part of ritual life. In addition, as a
result of training animals, it was also used for transportation purposes. For the first
time, the animals began to join the cart, as preserved in the rock paintings found in
the Fergana Valley”. In particular, in the graves of the Vorukh monument located
in the valley, animal bones were buried in a state of cremation °. Burials in this
case were performed in various ways with the participation of animals, and it is
evidence that they performed a certain task.

And this activity had a significant impact on the burial rites. It is also
customary to bury horses in the north of Uzbekistan and sheep and goats in other
regions. In particular, horses were buried along with the deceased in the funeral
ceremonies of the people who were engaged in horse breeding in the vast steppe
regions. Archaeologists say that in the 7th and 6th centuries BC, harvesting was
developed”” in the region, and this activity had a significant impact on the burial
rites.

Since ancient times, religious worldviews have played an important role in
determining the attitude towards animals. In particular, in Zoroastrianism, the
attributes of gods and goddesses are expressed in the form of various animals.
Also, in the Zoroastrian imagination, there are also divine birds, which are among
the gods and goddesses. These were the Semurg and Humo birds. In addition, there
are also animals with positive and negative personalities, such as Senmurv,
Apaosha, Barvi, Zahhok, and Dragon”®.

In the Turkish khanate, there were specific beliefs about totem animals. In
particular, the Turks associated their origin with the prince and the she-wolf. That
1s why the concepts of “Turkish khan™ and “wolf” were considered synonymous.
For example, the golden head of a wolf is on the flag of the Turkish khanate”. In
ancient Turkish legends, this monster was called Blue Wolf, White Wolf, or Red
Wolf, according to its color. It is mentioned in Turkish mythology under the names
of Bori, Borta, Borju, Ossano, Sino, Jina, Jinu, Yashqar, Kashqir, and Worm?®.
Also, the Turkic terms "asha" and "ashin" mean wolf ®!

Images of animals have also served as state symbols since ancient times.
Because, on a number of seals and stamps, there is a picture of a totem animal or
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an animal that defines a social class. In particular, it was found that the first seals
found in Uzbekistan depicted dragons, falcons, snakes, horses, huma, and deer®?.

Mahmud Kashgari noted that there were more than 20 stamps of the Turks. In
particular, the “mountain goat” was considered a symbol of the Ashina clan .
According to Yu. Zuev, the ashina stamp in Chinese sources was in the form of a
crow 3. Mongolia, Tuva, Altai, Kazakhstan, East Turkestan, and Ferghana Valley
can also be included among the regions where the mountain goat is depicted as a
stamp®’.

As a result of the annexation of a part of India to the Kushan state, a number
of images of animals appeared on coins. These include images of an elephant, a
zebu bull, and a leopard®. In some regions, this tradition continued until the Arab
conquest. One of them 1s Ustrushona, where the religious view of the elephant has
been preserved for a long time®’.

As a conclusion, it can be noted that the history of perceptions of animals in
the Uzbek people's system of worldviews shows ethnic, political, socio-economic,
and cultural characteristics. These aspects have been preserved and refined in the
tangible and intangible culture of the ancestors of the Uzbek people.

It is possible to see that the elements of the imagination, which are the
products of the ethno-ecological skills of the Turan people, have become state
symbols or symbols of a certain ethnic community. In particular, if the wolf
became a state symbol during the Turkic khanate, then every region would have
such local symbols. Such symbols of the state are further strengthened in the minds
of the local population by various myths and legends. The Humo bird, which is
considered the main symbol of our country, is important because it embodies the
ancient worldview of our ancestors and a rich history of several thousand years.

As a result of the processes of historical development and changes in religious
worldviews, the boundaries of the attitude towards the animal world have also
appeared differently. As a result, some animals with religious significance, which
have been revered since ancient times, began to acquire negative significance. For
example, animals such as dogs, snakes, pigs, and owls gradually began to embody
a negative meaning. Over the centuries, such views have changed under the
influence of Islam and have been preserved in some forms of imagination.

The second paragraph of this chapter, entitled “Ethnolocal Features of
Views Related to Animals”, analyzes the ethnolocal specificity of worldviews
related to animals.

It is known that in the system of worldviews of the Uzbek people, ideas
related to the animal world have their ancient roots. They are embodied in the
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people’s minds with such qualities as patrons, protectors, bringers of blessings,
rewarders for good deeds, punishers for sins, companions of people and saints,
healers, and warners of danger.

In the mountainous regions of the Fergana valley, views related to the
mountain goat have been preserved. The mountain goat is still called “buzruk™
among the population. Such an attitude towards the mountain goat may be the
influence of views related to the deer formed by the Turks in the early Middle
Ages. Because the locals call the deer “taka”.

The idea that animals are considered human protectors or that they bring good
luck is well preserved among the Uzbek people. In particular, in the Fergana
Valley, animals are believed to have the power to protect people from misfortune.
Such creatures include domestic and wild animals.

Many animals, including the wolf, horse, sheep, cattle, goat, snake, frog, and
many others, were thought to bring good luck and protection. In addition, some
parts of animals made as talismans or equipment related to them were prepared for
the protection of animals. For example, representatives of the people believe that
whoever sees a wolf on his way in the early morning will have a lucky day.
According to the imagination of the people of Khorezm, when a person goes out
on the street with something to do, he has to go to the market and stroke the
sheep’s head. If he does so, it is believed that his affairs that day will be resolved
in a good way®®.

As a conclusion, it can be noted that the attitude towards wild animals has
undergone a transformation in the lives of the residents of the Fergana Valley, and
it 1s hardly noticeable in the way of life of the people. Myths, legends, stories,
proverbs, and other examples of folklore contain traces of beliefs about animals
and beliefs related to them.

The third paragraph of the second chapter, entitled “Beliefs related to
animals in family rituals”, reveals the role of animals in the family rituals of the
Uzbek people, the rituals dedicated to them, and the customs of using animals in
these processes.

It 1s known that animals play an important role in the family ceremonies of
the Uzbek people. From the birth of a child to the last rites of burial, it 1s possible
to see a complex of customs that reflect the relationship between man and the
animal world. Because since ancient times, the importance and place of animals in
the family ceremonies of the Uzbek people were considered incomparable.

The Uzbek people used parts of animals in their family ceremonies. In
particular, wolf skin was used during childbirth to make childbirth easier. Wolf’s
teeth were hung for women who could not bear children. According to local
beliefs, the tooth or skin of a wolf was considered to have magical properties, and
it was believed that they would help pregnant women give birth to children. There
was a belief that if the wolf skin was washed in water, it would benefit barren
women®’. Eating the meat of animals with wolf teeth was considered beneficial for
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brides and grooms and childless women®. That is why, according to the worldview
of the Uzbek people, a special belief system has been formed in relation to the
wolf, and such views are widespread among the Turkic peoples.

Not only the parts of the wolf but also the parts of other animals were used in
the practices performed for barren women. Examples include domestic and wild
animals such as cattle, horses, rams, dogs, and rabbits.

Along with animal parts, its name also has a protective character. Therefore,
among the Uzbek people, it is customary to use the names of animals as guardians.
In particular, if a child gets sick a lot after birth, it is given the name of a ram, and
it is believed that the name of the ram has magical significance®'. Even today, the
use of this name in customs related to the birth of a child is found among the
residents of the Fergana Valley. The purpose of giving such a name was to ensure
that the qualities of this animal would be passed on to the baby as it grew up. Even
today, among the Uzbek people, names such as Sherzod, Lochin®?, and Kochkor
are given.

The use of animal parts as amulets has existed in the outlook of all nations
since ancient times, and it has been practiced by the Uzbeks as well. Specific
norms of their use have been formed and have certain differences from a territorial
point of view.

In the valleys, parts of various animals are used as amulets in everyday life.
For example, according to the popular opinion among the residents of Bulogboshi
district in the Andijan region, such amulets become real protective amulets only
after reciting Yasin surah forty times. Otherwise, they believe that it will remain as
a piece of the animal®.

Although some rituals of the Uzbek people have a magical significance due to
their roots, they cannot be performed without the participation of animals. In them,
an idea was formed that the animal would attract various diseases or possible evils.
Such views are evident in the rituals associated with the birth of a child.

After the birth of a child, the first shirt worn by Uzbeks is called a “it ko‘ylak
(dog shirt)”. This shirt was taken off when the baby was born and given to the dog.
They believed that the troubles and diseases that can happen to a child can be
transferred to a dog. The dog is believed to magically absorb this disease and
misfortune. In addition, a dog’s tooth is hung on a newborn baby as a child-
protecting amulet. Wearing a dog shirt is considered a ceremonial custom **
practiced mainly among Uzbeks and Tajiks, and such custom also exists among
Kyrgyz, Kazakhs, and Karakalpaks.

There was also a custom of wearing some animal parts as amulets during the
rituals related to the first clothes performed at the birth of a child or being put on it.
Among the Turkic peoples, such practices are common. They used various animal
parts, such as wolf teeth, skin, horse hair, and bird feathers. Among them, the use
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of bird feathers is one of the most ancient forms of belief and is a mixture of
primitive religious concepts, ancient religious views, and Islamic ideas.

In the worldview of the majority, a magical ritual performed for the success of
a person’s work is widespread. For example, according to the imagination of the
people of Shirmabulok, the kasidakhan ties the jaw bones of a sheep together and
makes a shape of a sheep made of lead in the middle of it. Decorated with verses,
after being rested by the gasidakhan, the recipient is required to hang it under the
roof of his house. They strongly believe that after performing this action, their
work will go on day by day. According to popular opinion, the sheep is a symbol
of blessing, and in Islamic imagination, it is strongly believed that it has the ability
to bring blessings. Nevertheless, there is also a belief that sheep's bones or sheep-
shaped objects bring blessings and good luck.

Magic rituals performed with sheep bones have been performed since ancient
times. In particular, the scapula of a sheep is also used for certain purposes. From
time immemorial, Turkic peoples have used sheep’s shoulder blades for divination
purposes or to ward off evil spirits. In the region of Fergana Valley, sheep’s
shoulder bones are used for other purposes.

In this ceremony, recitations from the Qur’an are written on the sheep’s
shoulder blade and rested. After reading it with a certain intention, it is given to the
person who asks for it. Representatives of the population strongly believe that the
intention of the person who received it will come true soon. We observed that this
ritual is performed today only for two purposes. They are paid for the positive
resolution of family misunderstandings and the repayment of debts by those who
have borrowed money®>.

According to the traditional worldview of the Uzbek people, animals have the
ability to protect people and treat them. These include domestic and wild animals,
as well as birds and fish. They are widely used in folk medicine for both practical
and mystical purposes. The use of animals for such purposes may be a preserved
form of rituals associated with this cult.

In short, Uzbeks use animals widely in family ceremonies in almost all
seasons and occasions. Due to the extensive cultural contact over the centuries,
these rituals were formed in a mixed way, and ancient religious ideas were
absorbed into Islamic concepts.

The participation of animals in the family rituals of the Uzbek people became
mixed with folk medicine in later times, and as a result, the custom of using them
in mystical medicine became widespread. Although they have lost their former
ritual character, they have been mixed with Islamic ideas. In addition, the belief in
the magical properties of animals has retained its importance in the spiritual
healing of the population and is still considered a healing tool today.

The third chapter of the dissertation, entitled “The role of animals in social
life and the economy”, analyzes the stages of development of attitudes towards
animals, the importance of animals in social life, the cult of animals in farming and
animal husbandry, and the expression of the image of animals in handicrafts.

% Field work. Andijan region, Bulakbashi discrict. Shirmanbulak, Uchtepa, Nayman and Kulla villages. 2018 year.
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The first paragraph of this chapter, entitled “Stages of development of
relations between man and animal”, reveals the role and importance of animals
in the social life of the local population. The norms established by our ancient
ancestors are based on certain ideas and views. Current attitudes among the
population lead to the desire to care for pets and other animals with an
understanding of their place in nature.

Since ancient times, humans have been treating animals based on animalism.
That 1s, the animal world is separated from the plant world, and based on these
skills, living beings are differentiated and establish certain relationships with it”
As a result, the animal world is classified as a separate unit in nature for man.

The animal world is also divided by man into certain groups, and through this
classification, attitudes towards them are formed. When dividing them into groups,
various factors such as the place of the animal in the human lifestyle, character,
and appearance are important. Naturally, their place in society is formed according
to the requirements of this selection. One such sorting criterion is evident in
anthropomorphic views. Anthropozoomorphism has long served as a theoretical
basis for the attitude of man to the animal world. According to him, some of the
animals in nature have behavioral signs characteristic of humans. In addition,
animals are also compared to the fact that they can have relationships, build
families, and fight for their lives like humans®’. It can be considered as a process
that has its own opposite symptoms. According to him, man seeks humanity from
animals and animality from man

It is known that man has established a whole economic network by training
animals, and their care is widespread. One such sector is cattle breeding, which is
important in the socio-economic life of the population.

The role and importance of animals in social life shows two different
dynamics in rural and urban areas. For rural people, their maintenance is important
as a certain activity, and for urban residents, it is characteristic that it is considered
a pastime and of interest.

The second paragraph of the third chapter, entitled “ Animal Cult in Farming
and Animal Husbandry”, reveals the impact of animal cult on the daily life
activities of the population. Fergana Valley residents have been engaged in
farming, cattle breeding, hunting, handicrafts, and other economic activities since
ancient times. Most of the people’s economies and traditional activities were
formed in relation to animals. Naturally, these aspects had an important place in
the daily lifestyle and ritual life of the local population.

Since ancient times, the annual calendar of the Turkic peoples has been based
on animals, which includes the years of the mouse, cow, tiger, rabbit, fish, snake,
horse, sheep, monkey, chicken, dog, and pig. These many years also performed the
function of expressing natural phenomena. For example, in the imagination of the
population, the years of the mouse, tiger, fish, horse, and dog were considered a
difficult period, and during that time it was necessary to work hard, and it was

% Ingold T. What is an animal? — London and New York: Routledge, 2003. — 1-2 pages.
7 Descola Ph. Beyond nature and culture. — Chicago and London: University of Chicago Press, 2013. — 3 p.
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compared to a man. The years of the cow, snake, sheep, chicken, and pig were
called the year of the woman who comes easily®®.

During the care of cattle, some rituals were formed, and they are performed
even today. Among them, the ceremony related to the birth of a calf stands out.

In the Altiariq district of the Fergana region, the custom of “distributing
colostrum™ was held after the birth of a cow. The first milk from a cow after giving
birth quickly sours and turns into a cheese-like state, and it 1s boiled with sedana.
The next day, the prepared product is distributed to the neighbors. We believe that
this custom 1s based on sharing the cow's first milk with others and announcing the
new born calf to the neighbors. Because, intending to increase the wealth of the
neighbor, they eat “oguz”. Uzbeks believe that after performing this custom, the
livestock will be blessed and the calf will grow up healthy.

As a conclusion, it should be noted that the role and importance of rituals in
the daily life of a person is incomparable. Animals have been the main mediators
in these rituals for thousands of years. That is why the Uzbek people have a unique
view of animals. This aspect is especially evident in rituals related to animal
husbandry and agriculture.

The last paragraph of the third chapter, called “Animal Figures in Crafts”,
contains materials on the representation of animals in the traditions of Uzbek folk
crafts. In particular, existing ornaments in handicrafts and their purposes are
analyzed.

It 1s known from history that it has been a tradition in the region since ancient
times to use a pattern with an image or shape of an animal. These symbols also
have their own meaning as a product of millennial imaginations. Since ancient
times, the use of such signs has been widespread in the traditional handicrafts of
the Uzbek people. In this way, the unique signs and symbols of each craft sector
were formed.

Among zoomorphic images, the image of a bird is the most common
ornament in medieval crafts®. And in the 10th century, another widespread
decoration was winged images of animals. Such animals depicted with wings
include images of animals such as dogs, wolves, and deer !°. The discovery of
animal 1mages and decorations in Uzbekistan and its neighboring regions shows
the uniqueness of the views of the animals in the imagination of our ancestors.

For zoomorphic decorations, the figure or its parts are important. For
example, parts such as heads, paws, legs, claws, and horns are widely used in
crafts. As a result of syncretization, some patterns have lost their original shape
and taken on the appearance of plants. For example, the almond pattern is actually
the wing of the Zoroastrian good spirit—the farn—and they are valued as an

%8 Anmpos A.A. KanenmapHsie npasauky, 00brMan u 06pss / V30exu. — Mocksa: Hayxka, 2011. — 440 c.

9 A6mypaxmonoB M. IX—XII acpiap camsatuaa Mugonoruk Massyaap tasmvu // Y3JCMH xabapnapu. — 2018, —
Ne3 (7). —.65-6er.

19 AsGenes TLI1. Jpesnue kbipromel. Quepkn uCTOpuE H apxeonormu // http://kronk narod.ru/mono/mono.htm. —
104 c. (13. 07. 2017).
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artistic manifestation of myths. Such mixed symbols are a form of representation
of the forces of nature and reveal the unique aspects of the animal world.

Various motifs related to the animal world were also widely used in carpet
making, satin making, and sozana making. They are patterns such as “gardani
shutur”—a camel’s foot in Central Asian and Turkish carpets; “poyi murgh”™—a
bird or falcon's claw, popular in Central Asia; “piapoki shutur’—a horse, mouse,
or sparrow footprint found in the Khojand sozana; and “chicken’s foot” in
Vobkent. Birds and animals are depicted in their own way only in Bukhara; as an
example of which we can show the “rooster” and “duck™ or “excellent duck”
patterns made in the village of Shak, Vobkent district!’!. Symbols and symbols
used in Ferghana Valley crafts are formed in a rather mixed way.

The term “duck™ has been preserved even in the names of vessels made by
potters. In particular, a mugba, that is, a container called duck, used for medicine
or may, is just such a device. The feature of this container 1s that the patient did not
have to get up to drink the medicine. This container is very convenient for a sick
person to drink liquid medicine and drink oil while lying down. A special feature
of this container is that the liquid inside does not spill even if the “cover” is tilted
or knocked over. Therefore, this vessel is considered very convenient to use.
“Duck’ was one of the necessary dishes in the national economy. There were large
(mother) and small (chicks) versions of this container™.

So, symbols and symbols related to the shape of animals are still used in the
crafts of the Uzbek people and have not lost their importance. In addition, terms
related to some equipment or its parts used in handicrafts were closely related to
the name of the animal.

The emergence of symbols and signs formed in Uzbek folk crafts is a product
of the population’s religious-mythological views, lifestyle, nature, and natural
forces. They embody information about the history of the people together with
acquiring different content and essences. In particular, images of various birds and
animals are still used in textiles today. Some symbols have undergone changes and
have become more plant-like or geometric patterns.

In general, the expression of ideas about the animal world in the lifestyle of
Uzbeks is clearly visible in farming, animal husbandry and crafts. Because over the
centuries, rituals related to domestic animals have been formed during farming and
animal husbandry activities. These ceremonies served as the basis for the
formation of bioethical concepts in the minds of people aimed at preserving the
chain of nature.

In crafts, unique ornaments were created in the form of animals and were
important as protective amulets. They represent age-old traditions deeply rooted in
the lifestyle of the Uzbek people. Such decorations can be seen in cradle-making,
knife-making, pottery, satin-making, instrument-making, saddle-making and in
other industries.

191 Sukhareva O.A. Central Asian decorative embroidery. — Tashkent: IICAS, SMI-ASIA, 2011. — 45-90 pages.
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CONCLUSION

The Uzbek people have had a system of attitudes toward animals since
ancient times. This system has legendary, religious, and ritual roots and is
preserved in the imagination of the population to this day. Despite the religious
changes that have taken place over the centuries, these ideas have left a mixed
impression. In particular, it is reflected in the examples of folk art in the form of
legends, narratives, and proverbs.

As a result of imagination related to the animal world, animals are viewed as
patrons, ancestors, and protectors. Under the influence of these qualities, the figure
of the animal rose to the level of a symbol of a certain region, social group, and
even the state. For example, symbols such as Samarkand city — winged bars,
Bukhara — camel, and Asaka city — horse were formed, or one of the symbols of
the state during the Turkic Khanate was the image of a wolf.

In the view of the modern Uzbek family, the attitude towards the animal is
formed primarily within the framework of geographical identity, religious and
moral views, training, skills, and rituals related to nature. Animal care, and how to
treat them 1s based on these norms. Today, ideas about animals are changing under
the influence of some modern processes. That is why changes are taking place in
the care of some animals or their importance in their lifestyle. This process is
clearly visible in changes in the composition of domestic animals.

In the activities and practical art of the Uzbek people, there are expressions of
confidence, interrelationship, decorations, and forms related to animals, which
have not lost their semantic significance. It is also possible to observe that the
properties of animals are transferred to equipment and bodies, and that they use
them as amulets to protect people from misfortunes, or that there is a belief that
there will be ease in performing certain tasks in agriculture.

As a result of the research, the following conclusions were reached:

1. Imaginations related to animals have thousands of years of religious-
ethical, mythical, and ritual roots. These aspects are preserved in the examples of
folklore, symbology, religious and moral views, and imaginations related to
animals.

2. In the ritual life of the Uzbek family, animals have been an important tool
and have gained real importance. Rituals from childbirth to funerals were
performed through them. In addition, there are some rituals related to magic, which
are performed in order to prevent, treat, or eliminate some problems among the
population.

3. The representation of the image of animals in folklore has an
anthropozoomorphistic description, in which animal characteristics are combined
or compared with human character. Through this, human behavior is revealed or
the life of society 1s illuminated. Later, this principle entered the literary
environment and served as the basis for the creation of such masterpieces as
Alisher Navoi’s “Lison ut-tayr”, Sayido Nasafi’s “Hayvonotnoma” or Gulkhani’s
“Zarbulmasal™.
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4. A number of changes are taking place in the care and treatment of animals
due to the influence of urbanization and the development of digital technology. As
a result, it leads to a decrease in the care of some animals. Also, under the
influence of the process of urbanization, a number of changes are taking place in
the composition of domestic animals. Animals are sorted not according to their
importance on the farm, but according to their character, intellect, and personality.
In particular, the keeping of fish, birds and other animal species that provide
aesthetic pleasure is settling in cities and gradually entering rural areas.

5. In farming and animal husbandry, the preserved expressions of trust in
relation to animals have been influencing the performance of various prohibitions
and rituals. Animals acquire semantic significance in “shohmoylar” or other rituals
performed in agriculture in early spring before plowing. A certain part of the
animal or the equipment related to 1t has become the object of certain prohibitions.
In particular, it 1s forbidden to give away equipment such as cattle or sheep rope,
horse saddle, stirrup, and stake, and it is forbidden for a man to eat an animal's
tongue and a woman to eat its bone.

6. Images of animals or their parts have been used as good luck charms and
talismans for centuries in crafts. These ornaments are found in such crafts as silk-
making, knife-making, pottery, instrument-making, and copper-making. In
addition to being a protective amulet or bringing good luck, ornaments also mean
prosperity, perfection, the interdependence of bodies, and folk philosophical views.
In addition, some shapes on the equipment represent a certain animal in its entirety.
For example, the leading shape in saddle harness is the shape of a cobra, or the
shape of a tool handle in knife-making is common in the form of a bird. Even one
type of folding knife is called “janakush”. So, the forms and decorations embody
the views of the people regarding the animal world.

Among the conclusions reached as a result of the research, the following
proposals and recommendations were put forward:

1. Preparation of a special encyclopedia dedicated to the place and importance
of animals in the worldview of the Uzbek people, and explaining ethnozoological
terms and their explanations in it.

2. Establishment of a special TV channel dedicated to the animal world to
promote the preservation of the animal world. Continuous preparation of a series
of shows on the TV channel dedicated to the life of animals and their place and
importance in the chain of nature.

3. To achieve the recognition of unique animals in the mountain and sub-
mountain regions of Uzbekistan as “rational animals™ and to introduce a new
direction of zoo tourism in the field of tourism in the Republic. Also, creating an
electronic platform “Nature and Man™ and highlighting the importance of animals
in human life.

4. Concepts related to animals in the system of traditional worldviews of the
Uzbek people through interdisciplinary approaches in the field of ethnology,
zoology, veterinary medicine, linguistics, folklore, philosophy, psychology, law,
medicine, ritual science, and other fields, as well as “Ethnoanimalotherapy”
publishing a book and translating it into foreign languages.
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BBEJIEHUE (AnnoTauus aucceprauuu 10oktopa ¢puiocoguu (PhD))

[ear wuccienoBaTe/IbCKOil  padOTbl  AHTPOMOJIOTMYECKA  BBISIBUTH
MPEACTABICHUS y30€KCKOTO HapoJa O JKMBOTHOM MHUPE Ha MaTrepuaiax
depraHckoi TOJIHBI.

Hay4yHo-uccjenoBarebCcKue Hesim:

aHAJIU3 TEOPETUKO-METOAOJNOTMUECKUX OCHOB BOOOPAXKEHUS 4YEJIOBEKA,
CBSI3aHHBIX C KUBOTHBIM MUPOM;

KJlaccu(puKaIus MCCISAOBAHMM, OTPAXKAONTUX HAPOIHBIC TPEACTABICHHUS O
KUBOTHBIX, M IX UCTOPUOTPAaPHUECKHii aHAITH3,;

U3YUUTh UCTOPUUYECKUE KOPHU B3MJISIO0B, CBA3AHHBIX C KUBOTHBIM MHPOM, B
MHUPOBO33PEHUHN Y30€KCKOTO HAPO/a;

aHAIM3 PEITUTHO3HO-MHU(DOIOTHICCKUX TPEACTABICHUN W TPEACTaBICHUH
y30€KOB, MPOKUBAIOIINX B DEepraHCKOM TOIUHE, O )KUBOTHBIX;

OCBETUTh W3MEHEHWA OTHOIICHUS Y30€KOB K >XMBOTHBIM TMOJl BJIMSTHUEM
ypOaHU3alMKU U IPYTUX COBPEMEHHBIX MPOLIECCOB, a TAKKE KPUTEPUU UX 3ALTUTHI
B PEJIUTHO3HO-HPABCTBEHHBIX BO33PECHUSX;

MPOAHAIM3UPOBATh POJIb M 3HAUCHHE MXMUBOTHBIX B CEMEHHBIX 00psaax M
TpaguIUAX y30€KCKOrO HApO/a;

PACKpbITh POJIb M 3HAYEHHE XUBOTHBIX M CBSA3aHHBIX C HUMH CHUMBOJIOB B
COIMAIbHOM, YKOHOMUYECKON U KYJIbTYPHOU KU3HU Y30EKOB;

UCCIICIOBAHUE METOJ0B AHMUMAJIOTEpAaMU B CUCTEME TPAAUIMOHHBIX
MUPOBO33PEHUN y30€KCKOT0 HApOa.

O0bexkTOM HCCJIeI0BAHUS SIBJISIETCS 00pa3 KU3HU M KyJIbTypa y30€KOB
depraickoi JOJIMHBI, CBI3aHHBIE C JKUBOTHBIM MUPOM, 2 TAKXKE MUPOBO33PECHUE.

Hay4yHast HOBU3HA HCCJIEIOBAHMS 3AK/II0YAETCS B CAEAYIOIIEM:

MOBCEAHEBHAs KU3Hb Y30€KCKOTO HapoJa OCHOBAHA HAa JYXOBHO-
0oOpsAIOBOM 3HAUEHUHU  CE30HHBIX  CPEJACTB B  IUJIAHE  MaTEPUATIbHOM
COXPAHHOCTH, COI[MAJILHOW B MJIAaHE MOJIOUHOTO XO3IHCTBA, KAK YTHETAKOIIETO
CPEACTBA,

JIOKA3aHO, UYTO OTHOIICHUE Y30€KOB K KMBOTHBIM MPEACTABISIET COOOMU
CHUCTEMY OHOAPTHUYECKUX OTHOIICHUH K MOpUpojae, BOOpaBIIyl0 B ceOds
HAI[MOHAJIbHBIC 3HAHUS, HATIPABJICHHBIE HA COXPAHEHUE MPUPOJIbI;

JIOKA3aHO, 4TO METOAbl yXOJa 3a KUBOTHBIMHU Yy y30€KOB MPETECPHEBAIOT
U3MEHEHHS B TIpoliecce Tjio0anu3anuu — WCMOJb30BaHWE IH(PPOBHIX
TEXHOJOTUA M COBPEMEHHBIX MHCTPYMEHTOB, a TAKXE CMEIICHUE BUIOBBIX,
AKOHOMHYECKHUX, COIAATBHBIX U PEIUTHO3HBIX (PAKTOPOB;

JIOKA3aHO, YTO HAI[MOHAJbHBIE MPOMBICIBI Y30€KCKOr0 HapoJa FrOHYapHOE
J€N0, HOXKEJENHe, aTJaCcHOE TKA4YeCTBO, MEIHOE JeJI0, CEAENbHOE JEeN0
00J1aatl0T 3alllUTHBIMHU CBOWCTBAMH JKMBOTHBIX, a BE€pa B CHJIY Maruu
npuodpena oco0oe 3HAUCHHWE B CO3/IAHUM  PA3JIMUYHBIX MPAKTUUYECKUX
npeaMeToB, (OpPMBI YKPAIICHWS W COXPAHWIACh B BUAE OPHAMEHTOB, Guryp o
JeTajen.

BHeapenue pe3yabTaToB HccJenoBaHusi. Ha ocHOBe HayyHBbIX BBIBOJOB U
MPEIIOKEHUM, pa3pabOTaHHBIX MO TEME:
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Mmudonorudeckue, pETUTHO3HO-HPABCTBEHHBIC B3TJIAIBI HA KUBOTHBIN
MHpP TIPH MOATOTOBKE ciieHapusa nporpammbl «Kamalakdek serjilo» coBmectHO
¢ Ttenekanaiom «Dunyo bo‘ylab» HammwonaneHO# TellepaauoOKOMIAHUH
V36ekucrana («Dunyo bo‘ylab» Temexanana JIYK cmpaBka Ne 08.14.109 ot
12.03.2017 T.) MCHMONB30BATUCh HAYYHBIE BBIBOABI. OTH CBEACHUS CJIyXKaT
OCHOBOW Ui O3HAKOMJICHHS IITUPOKOW OOMIECTBEHHOCTH ¢ (dakTopamu
dbopMupOBaHUS TIPEACTABICHUNH Y30€KOB, CBA3aHHBIX C XUBOTHBIM MHPOM, W
U3MCHEHHUSAMH Ha Pa3HBIX HCTOPHUCCKUX dTArmax.

[Tpum MOJATOTOBKE MPAKTHUECKOTO MPOEKTa «CoBpemeHHas
ATHOSKOJIOTHYECKAsA KyJabTypa y30ekoB» B HMHCTUTYTE HCTOpMHM AKaaeMuu
Hayk PecnyOnuku VY30eknMcTaH WCMOIB30BAIMCH MCCASIOBAHUS TYXOBHO-
BOCTIUTATEILHBIX OCHOB  TOJIOKATEIBHOTO  OTHOINCHWUSA K  JKABOTHBIM,
oTpakeHHe 00pa3a XUBOTHBIX B BOOOPAXECHHWH HACEICHWsS, WX BBIPAXKCHHUE B
HApOJHOM TBOpYECTBE, ocobeHHO B pemeciennoMm (2021 r. cmpaBka
AH PVY3 No 3/1255-2433 ot 6 centsi0ps). B pesynbpTate oHA CIIYXUT BaXKHBIM
pecypcoM Il TPaBWIBHOTO TMOHUMAHWA, HWHTEPHPETAIMA W TPABWILHOM
mpomaradasl HaBBIKOB THOYKOJOTHUECKOW KYJbTYPHON CHUCTEMBl OTHOIICHUS
y30€KOB K KHBOTHBIM. B WacTHOCTH, OHa CIIY>KHT 3amacoM WHOOpMAIU# MpH
MPaBUJILHOM UCTOJIKOBAHWUH 3HAUCHUS )KUBOTHBIX B TIETTH TTPUPOJIBI.

CtpykTrypa M o00beM auccepTaliMOHHON padoThl. ccrnemnopaTenbckas
padoTa COCTOMT M3 TpeX TJaB M 3akmoueHusA. OOmmid 00beM HCCIeA0BaHUS
cocTouT u3 146 crpanHwuil.
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